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ﻣﻘﺪﻣﻪ
”و ﭼﻮن ﻋﻴﺴﯽ اﺑﻦ ﻣﺮﻳﻢ ﮔﻔﺖ” :اﯼ ﺑﻨﯽ اﺳﺮاﺋﻴﻞ ،ﻣﻦ ﭘﻴﺎمﺁور اﷲ ﺑﺮاﯼ ﺷﻤﺎ هﺴﺘﻢ ﮐﻪ ﺁﻧﭽﻪ
را ﭘﻴﺶ از ﻣﻦ در ﺗﻮرات ﻣﮑﺸﻮف ﺷﺪﻩ ﺗﺄﺋﻴﺪ ﻣﯽﮐﻨﻢ و ﺷﻤﺎ را ﺑﻪ ﭘﻴﺎمﺁورﯼ ﺑﺸﺎرت ﻣﯽدهﻢ ﮐﻪ ﭘﺲ
از ﻣﻦ ﻣﯽﺁﻳﺪ ﮐﻪ ﻧﺎﻣﺶ ’ﺣﻤﺪﺷﺪﻩ‘ ﻣﯽﺑﺎﺷﺪ“ )ﺳﻮرﻩ .(۶ :۶١
ﻣﺴﻠﻤﺎﻧﺎﻧﯽ ﮐﻪ اﻳﻦ ﺁﻳﻪ را در ﻗﺮﺁن ﻣﯽﺧﻮاﻧﻨﺪ و ﻗﺮاﺋﺖ ﻣﯽﮐﻨﻨﺪ ،ﺁن را ﮔﻔﺘﻪاﯼ از ”اﻧﺠﻴﻞ
اﺻﻠﯽ“ ﻣﯽﭘﻨﺪارﻧﺪ و ﺁن را ﭘﻴﺸﮕﻮﻳﯽ روﺷﻦ ﺑﺮاﯼ ﻇﻬﻮر ﻣﺤﻤﺪ ﺗﻠﻘﯽ ﻣﯽﮐﻨﻨﺪ .در ﻧﻈﺮ اﻳﺸﺎن ،اﻧﺠﻴﻞ
اﺻﻠﯽ ﻧﻤﯽﺗﻮاﻧﺴﺘﻪ ﻋﻴﺴﯽ را ﭘﺴﺮ ﺧﺪا ﺑﻨﺎﻣﺪ و ﻣﯽﺑﺎﻳﺴﺖ ﻣﺮگ ﻋﻴﺴﯽ ﺑﺮ ﺻﻠﻴﺐ را اﻧﮑﺎر ﮐﺮدﻩ
ﺑﺎﺷﺪ .ﺑﻌﻀﯽ از ﻣﺴﻠﻤﺎﻧﺎن در ﺗﻼش ﺑﺮاﯼ ﺑﯽاﻋﺘﺒﺎر ﺳﺎﺧﺘﻦ ﮐﺘﺐ ﻣﻘﺪﺳﻪ ﻣﺴﻴﺤﻴﺎن ،ﺑﻪدﻧﺒﺎل ﻣﺪارﮐﯽ
ﻣﯽﮔﺮدﻧﺪ ﮐﻪ ﺑﺎ اﻳﻦ ﻋﻘﺎﻳﺪ ﺳﺎزﮔﺎر ﺑﺎﺷﺪ ،ﺣﺘﯽ اﮔﺮ ﮐﻞ ﮐﻠﻴﺴﺎ ﺁﻧﻬﺎ را ﺟﻌﻠﯽ ﻧﺎﻣﻴﺪﻩ ﺑﺎﺷﺪ .ﻳﮑﯽ از اﻳﻦ
ﻣﺪارﮎ ،ﮐﺘﺎﺑﯽ اﺳﺖ ﺑﻪ ﻧﺎم ”اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ“ .در اﻳﻦ اﻧﺠﻴﻞ ،ﺑﻪ ﮔﻔﺘﻪ ﺑﻌﻀﯽ از ﻣﺴﻠﻤﺎﻧﺎن ،ﻣﻄﺎﻟﺐ
زﻳﺎدﯼ هﺴﺖ ﮐﻪ ﺑﺎ اﻧﺠﻴﻞهﺎﯼ ﻗﺎﻧﻮﻧﯽ ﺗﻀﺎد دارد اﻣﺎ ﺑﺎ اﻋﺘﻘﺎدات ﻣﺴﻠﻤﺎﻧﺎن هﻤﺴﻮ اﺳﺖ .اﻳﺸﺎن در
ﺑﺤﺚهﺎﻳﯽ ﮐﻪ ﺑﺎ ﻣﺴﻴﺤﻴﺎن دارﻧﺪ ،ﺁﻧﻘﺪر ﭘﻴﺶ ﻣﯽروﻧﺪ ﮐﻪ ﺁن را اﻧﺠﻴﻠﯽ اﺻﻠﯽاﯼ ﻣﯽداﻧﻨﺪ ﮐﻪ از ﺁﺳﻤﺎن
ﺑﺮ ﻋﻴﺴﯽ ﻧﺎزل ﺷﺪﻩ و او ﺁن را ﺑﺮ ﺑﺮﻧﺎﺑﺎ ﻓﺮو ﺧﻮاﻧﺪ .ﺑﺮﺧﯽ از ﻣﺴﻠﻤﺎﻧﺎن ﻋﻘﺎﻳﺪ ﺧﻮد را در ﻣﻮرد
زﻧﺪﮔﯽ و ﺗﻌﺎﻟﻴﻢ ﻋﻴﺴﯽ ﺑﺮ ﭘﺎﻳﻪ اﻳﻦ ﮐﺘﺎب اﺳﺘﻮار ﻣﯽﺳﺎزﻧﺪ ،و ﻧﻪ ﺑﺮ ﻗﺮﺁن و ﮐﺘﺎبﻣﻘﺪس و ﺳﻨﺖ.
ﻳﮏ ﻣﺴﻠﻤﺎن ﭘﺎﮐﺴﺘﺎﻧﯽ ﺑﻪ ﻧﺎم ﺁﺗﺎﺋﻮر رﺣﻴﻢ ﮐﻪ زﺣﻤﺖ ﻓﺮاواﻧﯽ ﮐﺸﻴﺪ ﺗﺎ اﻳﻦ ”اﻧﺠﻴﻞ“ را در
ﭘﺎﮐﺴﺘﺎن ﺑﺸﻨﺎﺳﺎﻧﺪ ،ﭼﻨﻴﻦ ﮔﻔﺘﻪ اﺳﺖ” :اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﻳﮕﺎﻧﻪ اﻧﺠﻴﻠﯽ اﺳﺖ ﮐﻪ از ﻳﮑﯽ از ﺷﺎﮔﺮدان ﻋﻴﺴﯽ
ﺑﺎﻗﯽ ﻣﺎﻧﺪﻩ ،ﻳﻌﻨﯽ از ﮐﺴﯽ ﮐﻪ ﺑﻴﺸﺘﺮ وﻗﺖ ﺧﻮد را در ﻣﻌﻴﺖ ﻋﻴﺴﯽ در ﻃﻮل ﺳﻪ ﺳﺎل ﺧﺪﻣﺖ او
ﮔﺬراﻧﺪ .ﻟﺬا ،ﺑﺮ ﺧﻼف ﻧﻮﻳﺴﻨﺪﮔﺎن اﻧﺠﻴﻞهﺎﯼ ﭘﺬﻳﺮﻓﺘﻪﺷﺪﻩ ،ﺗﺠﺮﺑﻪ و ﺷﻨﺎﺧﺖ ﻣﺴﺘﻘﻴﻤﯽ از ﺗﻌﺎﻟﻴﻢ ﻋﻴﺴﯽ
ﻼ ﻧﺎدﻳﺪﻩ ﻣﯽﮔﻴﺮد ﮐﻪ ﻳﻮﺣﻨﺎ از اﺑﺘﺪاﯼ ﺧﺪﻣﺖ ﻋﻴﺴﯽ از هﻤﺮاهﺎن او ﺑﻮد
داﺷﺖ “.رﺣﻴﻢ اﻳﻦ اﻣﺮ را ﮐﺎﻣ ً

و ﻣﺘﯽ ﻧﻴﺰ اﻧﺪﮐﯽ ﺑﻌﺪ از ﺁن .او هﻴﭻ ﺷﻮاهﺪﯼ اراﺋﻪ ﻧﻤﯽدهﺪ ﺗﺎ ﻧﺸﺎن دهﺪ ﮐﻪ ﺑﺮﻧﺎﺑﺎ در ﻃﻮل ﺳﻪ ﺳﺎل
ﺧﺪﻣﺖ ﻋﻴﺴﯽ ،واﻗﻌًﺎ ﺷﺎﮔﺮد او ﺑﻮدﻩ اﺳﺖ.
ﻣﺘﻔﮑﺮ ﻣﺴﻠﻤﺎن دﻳﮕﺮﯼ ﺑﻪﻧﺎم ﻋﻠﯽ اﮐﺒﺮ ،ﭼﻨﻴﻦ ﮔﻔﺘﻪ اﺳﺖ” :ﻣﺴﻴﺤﻴﺎن اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ را ﺟﺰء
ﻻﻳﻨﻔﮏ ﻋﻬﺪﺟﺪﻳﺪ ﺑﻪﺷﻤﺎر ﻧﻤﯽﺁورﻧﺪ و ﮐﻤﺘﺮ ﺁن را در ﮐﻠﻴﺴﺎهﺎﻳﺸﺎن ﻣﻮﻋﻈﻪ ﻣﯽﮐﻨﻨﺪ .ﺷﻮراﯼ ﮐﻠﻴﺴﺎهﺎ
ﺣﺪود ﺳﻴﺼﺪ ﺳﺎل ﭘﻴﺶ از ﻣﺤﻤﺪ ﭘﻴﺎﻣﺒﺮ ،اﻳﻦ اﻧﺠﻴﻞ را ﻣﺤﮑﻮم ﮐﺮد .ﺑﯽﺷﮏ ﻋﻠﺖ اﻳﻦ اﻣﺮ اﻳﻦ ﺑﻮدﻩ
ﮐﻪ در ﺁن ﺑﻪروﺷﻨﯽ ﻇﻬﻮر ﻣﺤﻤﺪ ﭘﻴﺎﻣﺒﺮ ﭘﻴﺸﮕﻮﻳﯽ ﺷﺪﻩ اﺳﺖ “.اﻣﺎ ﻧﺎﻣﺒﺮدﻩ هﻴﭻ ﻣﺪرﮐﯽ دال ﺑﺮ
ﻣﺤﮑﻮﻣﻴﺖ اﻳﻦ ﮐﺘﺎب در ﺷﻮراﯼ ﮐﻠﻴﺴﺎهﺎ اراﺋﻪ ﻧﻤﯽدهﺪ.
ادﻋﺎهﺎﯼ ﻣﺸﺎﺑﻬﯽ از ﺳﻮﯼ ﻋﺒﺪاﻻﺣﺪ داود در ﮐﺘﺎب ﻣﺸﻬﻮرش ﺑﻪﻧﺎم ”ﻣﺤﻤﺪ در ﮐﺘﺎبﻣﻘﺪس“
ﻋﻨﻮان ﺷﺪﻩ .او ﻣﯽﻧﻮﻳﺴﺪ” :اﻳﻦ اﻧﺠﻴﻞ از ﺳﻮﯼ ﮐﻠﻴﺴﺎهﺎ رد ﺷﺪﻩ زﻳﺮا ﺑﻴﺎن ﺁن ﺑﻴﺸﺘﺮ ﺷﺒﻴﻪ ﻗﺮﺁن اﺳﺖ
و ﻧﻴﺰ ﺑﻪ اﻳﻦ دﻟﻴﻞ ﮐﻪ ﻣﺎهﻴﺖ رﺳﺎﻟﺖ ﻋﻴﺴﯽ ﻣﺴﻴﺢ را ﺑﻪوﺿﻮح ﺑﻴﺎن ﮐﺮدﻩ ،و ﻣﻬﻢﺗﺮ از هﻤﻪ ،ﺑﻪ اﻳﻦ
دﻟﻴﻞ ﮐﻪ ﮐﻠﻤﺎت دﻗﻴﻖ ﻋﻴﺴﯽ در ﻣﻮرد ﻣﺤﻤﺪ را ﺿﺒﻂ ﮐﺮدﻩ اﺳﺖ“.
ﺣﺎل ﺣﻘﻴﻘﺖ ﭼﻴﺴﺖ؟ ﭼﺮا ﻣﺴﻴﺤﻴﺎن اﻳﻦ اﻧﺠﻴﻞ را رد ﻣﯽﮐﻨﻨﺪ؟ ﺁﻳﺎ ﺑﻪ اﻳﻦ ﻋﻠﺖ ﮐﻪ اﻳﻦ ﮐﺘﺎب
ﺣﺎوﯼ ﭘﻴﺸﮕﻮﻳﯽهﺎﻳﯽ اﺳﺖ در ﻣﻮرد ﻣﺤﻤﺪ ،ﻳﺎ اﻳﻨﮑﻪ دﻻﻳﻞ ﻣﺤﮑﻢﺗﺮﯼ ﻋﻠﻴﻪ اﻋﺘﺒﺎر ﺁن وﺟﻮد دارد؟

ﭘﻴﺸﻴﻨﻪ ﮐﺘﺎب
ﻧﺨﺴﺘﻴﻦ ﺑﺎرﯼ ﮐﻪ وﺟﻮد ﭼﻨﻴﻦ اﻧﺠﻴﻠﯽ ﻣﻄﺮح ﺷﺪ ،ﺑﻪواﺳﻄﻪ ﮐﺎر ﺟﺮج ﺳِﻴﻞ ﺑﻮد ﮐﻪ در ﻣﻘﺪﻣﻪ
ﺗﺮﺟﻤﻪ ﺧﻮد از ﻗﺮﺁن ﺑﻪ ﺳﺎل  ١٧٣۴ﺑﻪ ﺁن اﺷﺎرﻩ ﮐﺮد .ﺳﻴﻞ در ﻣﻘﺪﻣﻪ ﺧﻮد ﺑﻪ ﺗﺮﺟﻤﻪ اﺳﭙﺎﻧﻴﺎﻳﯽ اﻳﻦ
ﮐﺘﺎب ،ﻧﻮﺷﺘﻪ ﺷﺨﺼﯽ ﺑﻪﻧﺎم ﻣﺼﻄﻔﯽ اهﻞ ﺁراﻧﺪا اﺷﺎرﻩ ﻣﯽﮐﻨﺪ ﮐﻪ ادﻋﺎ ﮐﺮدﻩ ﺑﻮد ﮐﻪ ﺁن را از
اﻳﺘﺎﻟﻴﺎﻳﯽ ﺗﺮﺟﻤﻪ ﮐﺮدهﺎﺳﺖ .ادﻋﺎ ﺷﺪﻩ ﺑﻮد ﮐﻪ راهﺒﯽ اﻳﺘﺎﻟﻴﺎﻳﯽ ﺑﻪﻧﺎم ﺑﺮادر ﻣﺎرﻳﻨﻮ ﺁن را از ﮐﺘﺎﺑﺨﺎﻧﻪ
ﭘﺎپ ﺳﻴﮑﺴﺘﻮس ﭘﻨﺠﻢ ) ،(١۵٩٠-١۵٨۵هﻨﮕﺎﻣﯽ ﮐﻪ وﯼ در ﮐﺘﺎﺑﺨﺎﻧﻪاش ﺧﻮاب ﺑﻮد ،دزدﻳﺪﻩ و ﭘﺲ
از ﺧﻮاﻧﺪن ﺁن ،ﻣﺴﻠﻤﺎن ﺷﺪﻩ اﺳﺖ .اﻳﻦ ﺗﺮﺟﻤﻪ ﺑﻪﻧﺤﻮﯼ از ﻣﻴﺎن رﻓﺖ ،اﻣﺎ ﺑﺨﺸﻬﺎﻳﯽ از ﻣﺘﻦ اﺳﭙﺎﻧﻴﺎﻳﯽ
ﺁن هﻨﻮز ﻣﻮﺟﻮد اﺳﺖ .ﺗﺮﺟﻤﻪ اﻳﺘﺎﻟﻴﺎﻳﯽ ﺁن ﺑﻪ هﻠﻨﺪ راﻩ ﻳﺎﻓﺖ و در ﺳﺎل  ١٧٠٩ﺟﺰو اﻣﻮال ﺟـِﯽ .اف.
ﮐﺮاﻣﺮ ﻳﺎﻓﺖ ﺷﺪ ﮐﻪ ﻳﮑﯽ از ﻓﺮﺳﺘﺎدﮔﺎن ﭘﺎدﺷﺎﻩ ﭘﺮوس )ﺁﻟﻤﺎن( ﺑﻮد .او در ﺳﺎل  ١٧١٣ﺁن را ﺑﻪ
ﺷﺎهﺰادﻩ اوژن اهﻞ ﺳﺎووﺁ داد و در ﻃﻮل ﺳﺎﻟﻬﺎ دﺳﺖ ﺑﻪ دﺳﺖ ﮔﺸﺖ ﺗﺎ اﻳﻨﮑﻪ در ﺳﺎل  ١٧٣٨ﺑﻪ وﻳﻦ
رﺳﻴﺪ و در ﮐﺘﺎﺑﺨﺎﻧﻪ ﺳﻠﻄﻨﺘﯽ ﻗﺮار دادﻩ ﺷﺪ و هﻨﻮز ﻧﻴﺰ در ﺁﻧﺠﺎ اﺳﺖ.

ﻻﻧْﺴﺪِﻳﻞ و ﻟﻮرا راگ ﺁن را ﺑﻪ اﻧﮕﻠﻴﺴﯽ ﺗﺮﺟﻤﻪ ﮐﺮدﻧﺪ و ﺑﻪ ﺳﺎل  ١٩٠٧ﺁن را ﺑﺎ  ٧٠ﺻﻔﺤﻪ
ﻣﻘﺪﻣﻪ ﺑﻪ ﭼﺎپ رﺳﺎﻧﺪﻧﺪ؛ در اﻳﻦ ﻣﻘﺪﻣﻪ ،دﻻﻳﻠﯽ ﻗﺎﻧﻊﮐﻨﻨﺪﻩ اراﺋﻪ ﺷﺪﻩ ﺑﻮد ﺗﺎ ﺷﺮح دهﺪ ﮐﻪ ﭼﺮا ﻣﺤﻘﻘﺎن
ﻣﺨﺘﻠﻒ ﺁن را اﻧﺠﻴﻠﯽ ﺟﻌﻠﯽ ﻣﯽداﻧﻨﺪ و اﻳﻨﮑﻪ در ﻗﺮون وﺳﻄﯽ ﻧﻮﺷﺘﻪ ﺷﺪﻩ اﺳﺖ .در ﺳﺎل ،١٩٠٨
ﺗﺮﺟﻤﻪ ﻋﺮﺑﯽ ﺁن ﺑﺎ ﻣﻘﺪﻣﻪاﯼ ﺟﺪﻳﺪ در ﻗﺎهﺮﻩ اﻧﺘﺸﺎر ﻳﺎﻓﺖ و در ﺳﺎل  ،١٩١۶دو وﻳﺮاﻳﺶ ﺁن ﺑﻪزﺑﺎن
اردو ﻣﻨﺘﺸﺮ ﺷﺪ ﮐﻪ ﻣﺒﺘﻨﯽ ﺑﺮ ﺗﺮﺟﻤﻪ ﻋﺮﺑﯽ ﺑﻮدﻧﺪ.
ﺑﻴﻦ ﺳﺎﻟﻬﺎﯼ  ١٩۶٠و  ١٩٨٠ﺗﺮﺟﻤﻪهﺎﯼ اﻳﻦ اﻧﺠﻴﻞ ﺑﻪ ﺑﺴﻴﺎرﯼ از زﺑﺎﻧﻬﺎﯼ ﮐﺸﻮرهﺎﯼ
اﺳﻼﻣﯽ ﻣﻨﺘﺸﺮ ﺷﺪ .ﺗﺮﺟﻤﻪ اﻧﮕﻠﻴﺴﯽ ﺁن ﮐﻪ ﺗﻮﺳﻂ ﻻﻧﺴﺪﻳﻞ و ﻟﻮرا راگ اﻧﺠﺎم ﺷﺪﻩ ﺑﻮد در ﺳﺎل
 ١٩٧٣ﻣﺠﺪدًا در ﭘﺎﮐﺴﺘﺎن ﭼﺎپ ﺷﺪ و ﺟﺮاﻳﺪ اردو و اﻧﮕﻠﻴﺴﯽ ﺁن را ﺑﻪﻋﻨﻮان اﻧﺠﻴﻞ واﻗﻌﯽ ﻋﻴﺴﯽ
ﻣﻌﺮﻓﯽ ﮐﺮدﻧﺪ .ﺟﺎﻟﺐ اﻳﻨﺠﺎ اﺳﺖ ﮐﻪ هﻴﭽﻴﮏ از اﻳﻦ ﺗﺠﺪﻳﺪ ﭼﺎﭘﻬﺎ ﺣﺎوﯼ ﺁن  ٧٠ﺻﻔﺤﻪ ﻣﻘﺪﻣﻪ ﻻﻧﺴﺪﻳﻞ
و ﻟﻮرا راگ ﻧﻴﺴﺘﻨﺪ ،ﻣﻘﺪﻣﻪاﯼ ﮐﻪ ﺷﻮاهﺪﯼ اراﺋﻪ ﻣﯽداد دال ﺑﺮ اﻳﻨﮑﻪ اﻳﻦ ﮐﺘﺎب ،اﺛﺮﯼ ﺟﻌﻠﯽ ﻣﺘﻌﻠﻖ
ﺑﻪ ﻗﺮون وﺳﻄﯽ اﺳﺖ .ﺗﺮﺟﻤﻪ اﻧﮕﻠﻴﺴﯽ اﻳﻦ ﮐﺘﺎب اﮐﻨﻮن در ﺑﺮﻳﺘﺎﻧﻴﺎ و ﺁﻣﺮﻳﮑﺎ از ﺳﻮﯼ ﭼﻨﺪﻳﻦ
اﻧﺘﺸﺎرات اﺳﻼﻣﯽ ﭼﺎپ ﺷﺪﻩ ،اﻣﺎ هﻴﭽﻴﮏ اﺷﺎرﻩاﯼ ﺑﻪ ﻧﺎﺷﺮان ﻗﺒﻠﯽ ﻳﺎ ﺑﻪ ﻣﺘﺮﺟﻤﺎن اوﻟﻴﻪ اﻧﮕﻠﻴﺴﯽ،
ﻳﻌﻨﯽ ﻻﻧﺴﺪﻳﻞ و ﻟﻮرا راگ ﻧﻤﯽﮐﻨﻨﺪ.

ﻣﻄﺎﻟﺐ و ﭘﻴﺎم ﮐﺘﺎب
ﻼ ﺷﺮﺣﯽ ﺧﻼﺻﻪ از ﻣﻄﺎﻟﺐ ﺁن اراﺋﻪ
اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ را ﻣﯽﺗﻮان ﺑﻪ ﭼﻨﺪﻳﻦ ﺑﺨﺶ ﺗﻘﺴﻴﻢ ﮐﺮد .ذﻳ ً
ﻣﯽدهﻴﻢ:
ﻓﺼﻞهﺎﯼ ٩-١
وﻻدت ﻋﻴﺴﯽ؛ ﮐﻮدﮐﯽ او و ”ﻣﺒﺎﺣﺜﺎﺗﺶ“ ﺑﺎ ﻋﻠﻤﺎﯼ دﻳﻦ در ﺧﺼﻮص ﺷﺮﻳﻌﺖ.
ﻓﺼﻞهﺎﯼ ۴٧-١٠
ﻋﻴﺴﯽ ﮐﺘﺎب اﻧﺠﻴﻞ را از ﺧﺪا درﻳﺎﻓﺖ ﻣﯽﮐﻨﺪ .او رﺳﺎﻟﺖ ﺧﻮد را ﺁﻏﺎز ﻣﯽﮐﻨﺪ و ﻣﻌﺠﺰات
ﺑﻪﻋﻤﻞ ﻣﯽﺁورد .او ﻣﻮﻋﻈﻪ ﮐﺮدﻩ ،ﻣﯽﮔﻮﻳﺪ” :ﻣﻦ ﻣﺴﻴﺢ ﻣﻮﻋﻮد ﻧﻴﺴﺘﻢ؛ ﻣﺴﻴﺢ ﻣﻮﻋﻮد از ﻧﺴﻞ
اﺳﻤﺎﻋﻴﻞ ﺑﻪ دﻧﻴﺎ ﺧﻮاهﺪ ﺁﻣﺪ“.

ﻓﺼﻞهﺎﯼ ٩٨-۴٨
ﺳﺮﺑﺎزان روﻣﯽ ﻋﻴﺴﯽ را هﻤﭽﻮن ﺧﺪا ﭘﺮﺳﺘﺶ ﻣﯽﮐﻨﻨﺪ اﻣﺎ او ﺑﻪ اﻳﺸﺎن ﻣﯽﮔﻮﻳﺪ ﮐﻪ ﭘﺴﺮ ﺧﺪا
ﻧﻴﺴﺖ .او ﺁﻣﺪﻩ اﺳﺖ ﺗﺎ ﻇﻬﻮر ﻣﺤﻤﺪ را ﺑﺸﺎرت دهﺪ.
ﻓﺼﻞهﺎﯼ ١٢۶-٩٩
ﺟﻤﺎﻋﺖ ﮔﺮد ﻣﯽﺁﻳﻨﺪ ﺗﺎ ﻋﻴﺴﯽ را ﭘﺎدﺷﺎﻩ ﺳﺎزﻧﺪ ،اﻣﺎ او ﺳﺮزﻣﻴﻦ ﺧﻮد را ﺑﻪ ﻗﺼﺪ دﻣﺸﻖ ﺗﺮﮎ
ﻣﯽﮐﻨﺪ و ﭘﺲ از ﺁن ،ﺑﻪ ﺷﻬﺮهﺎﯼ دﻳﮕﺮ ﺳﻔﺮ ﻣﯽﮐﻨﺪ.
ﻓﺼﻞهﺎﯼ ١۵٣-١٢٧
ﻋﻴﺴﯽ ﺷﺎﮔﺮداﻧﺶ را در ﺧﺼﻮص ﺗﻮﺑﻪ ،روزﻩ ،دﻋﺎ ،ﺗﺮس ﺧﺪا و اﺧﻼﻗﻴﺎت واﻻ ﺗﻌﻠﻴﻢ
ﻣﯽدهﺪ.
ﻓﺼﻞهﺎﯼ ١٩١-١۵۴
ﻋﻴﺴﯽ در ﺑﺎرﻩ دﻧﻴﺎﯼ ﮔﻨﺎهﮑﺎر ،ﻣﺎهﻴﺖ ﮔﻨﺎﻩ ،اﺣﻴﺎ ،ﺁزادﯼ ،ﺑﻬﺸﺖ ،و ﺗﻘﺪﻳﺮ ازﻟﯽ ﺗﻌﻠﻴﻢ
ﻣﯽدهﺪ .هﻤﭽﻨﻴﻦ اﺷﺎرﻩ ﺷﺪﻩ ﮐﻪ ﮐﺎﺗﺒﯽ ادﻋﺎ ﻣﯽﮐﻨﺪ ﮐﻪ ﮐﺘﺎﺑﯽ ﻣﺨﻔﯽ از ﻣﻮﺳﯽ دﻳﺪﻩ ﮐﻪ اﻋﻼم ﻣﯽدارد
ﮐﻪ ”ﻣﺴﻴﺢ ﻣﻮﻋﻮد از ﻧﺴﻞ اﺳﻤﺎﻋﻴﻞ ﺧﻮاهﺪ ﺑﻮد ،و ﻧﻪ از ﻧﺴﻞ اﺳﺤﺎق“.
ﻓﺼﻞهﺎﯼ ٢٢٢-١٩٢
ﻋﻴﺴﯽ اﻳﻠﻌﺎزر را زﻧﺪﻩ ﻣﯽﮐﻨﺪ و ﻣﺠﺎزات اورﺷﻠﻴﻢ را ﭘﻴﺸﮕﻮﻳﯽ ﻣﯽﻧﻤﺎﻳﺪ .ﻳﻬﻮدﻳﺎن ﻣﯽﮐﻮﺷﻨﺪ
او را ﺳﻨﮕﺴﺎر ﮐﻨﻨﺪ اﻣﺎ او ﻧﺎﭘﺪﻳﺪ ﻣﯽﺷﻮد .ﻳﻬﻮدا ﺑﻪ او ﺧﻴﺎﻧﺖ ﻣﯽﮐﻨﺪ .ﻋﻴﺴﯽ ﺑﻪ ﺁﺳﻤﺎن ﺑﺮدﻩ ﻣﯽﺷﻮد و
ﭼﻬﺮﻩ ﻳﻬﻮدا ﻃﻮرﯼ ﺗﻐﻴﻴﺮ ﻣﯽﮐﻨﺪ ﮐﻪ ﺷﺒﻴﻪ ﭼﻬﺮﻩ ﻋﻴﺴﯽ ﺑﻪﻧﻈﺮ ﺁﻳﺪ .ﻳﻬﻮدا ﺑﻪاﺷﺘﺒﺎﻩ ﺑﻪ ﺟﺎﯼ ﻋﻴﺴﯽ
ﻣﺼﻠﻮب ﻣﯽﺷﻮد .ﻋﻴﺴﯽ ﺑﻪ ﻳﺎران و ﺑﻪ ﻣﺎدرش ﻇﺎهﺮ ﻣﯽﺷﻮد و ﺑﻪ اﻳﺸﺎن ﻣﯽﮔﻮﻳﺪ ﮐﻪ ﻣﺼﻠﻮب ﻧﺸﺪﻩ
ﺑﻮدﻩ .او ﺑﺮﻧﺎﺑﺎ را ﻣﮑﻠﻒ ﻣﯽﺳﺎزد ﮐﻪ اﻧﺠﻴﻞ را ﺑﻨﻮﻳﺴﺪ .او ﭘﺲ از ﺁن ﺑﻪ ﺁﺳﻤﺎن ﺑﺎز ﻣﯽﮔﺮدد.

ﭘﻴﺎم اﻳﻦ اﻧﺠﻴﻞ

ﻣﺴﻠﻤﺎﻧﺎن ارزش ﺑﺴﻴﺎرﯼ ﺑﺮاﯼ اﻳﻦ اﻧﺠﻴﻞ ﻗﺎﺋﻠﻨﺪ زﻳﺮا ﺗﻌﺎﻟﻴﻤﺶ ﺑﺮ ﻋﻠﻴﻪ ﺗﻌﺎﻟﻴﻢ ﻋﻬﺪﺟﺪﻳﺪ
ﻼ ﺑﻪ ﻧﮑﺎت اﺻﻠﯽ اﻳﻦ اﻧﺠﻴﻞ اﺷﺎرﻩ ﻣﯽﮐﻨﻴﻢ ،ﻧﮑﺎﺗﯽ ﮐﻪ ﻣﺆﻳﺪ ﺑﺮﺧﯽ از اﻋﺘﻘﺎدات ﻣﺴﻠﻤﺎﻧﺎن
اﺳﺖ .ذﻳ ً
اﺳﺖ ،اﻣﺎ ﺑﺎ ﺗﻌﺎﻟﻴﻢ ﻋﻬﺪﺟﺪﻳﺪ ﻣﺘﻨﺎﻗﺾ ﻣﯽﺑﺎﺷﺪ:
• ﻋﻴﺴﯽ ﺑﻨﺪﻩ ﺧﺪا اﺳﺖ و ﻓﻘﻂ ﭘﻴﺎمﺁور او اﺳﺖ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  .(۵۵او ﻧﻪ ﺧﺪا اﺳﺖ و ﻧﻪ ﭘﺴﺮ
ﺧﺪا ،و ﻧﻪ ﻧﻮﻋﯽ ﺧﺪا )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞهﺎﯼ  ۵۵و .(١٠٠
• ﻋﻴﺴﯽ ﻇﻬﻮر ﻣﺴﻴﺢ ﻣﻮﻋﻮد را ﮐﻪ هﻤﺎﻧﺎ ﻣﺤﻤﺪ اﺳﺖ ﭘﻴﺸﮕﻮﻳﯽ ﻣﯽﮐﻨﺪ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞهﺎﯼ
 .(۴۴-۴٢او ﻣﻨﮑﺮ ﻣﯽﺷﻮد ﮐﻪ ﻣﺴﻴﺢ ﻣﻮﻋﻮد اﺳﺖ و اﻳﻦ ﻋﻨﻮان را ﺑﻪ ﻣﺤﻤﺪ ﻧﺴﺒﺖ ﻣﯽدهﺪ.
ﺁن ﭘﺴﺮ اﺑﺮاهﻴﻢ ﮐﻪ ﻗﺮﺑﺎﻧﯽ ﺷﺪ ،اﺳﻤﺎﻋﻴﻞ ﺑﻮد و ﻧﻪ اﺳﺤﺎق )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ .(۴۴
• ﻋﻴﺴﯽ ﭘﻴﺶ از ﻣﺼﻠﻮب ﺷﺪن ،ﺑﻪ ﺁﺳﻤﺎن ﻋﺮوج ﮐﺮد ،و ﻃﻮرﯼ ﺷﺪ ﮐﻪ ﻳﻬﻮدا ﺷﺒﻴﻪ ﻋﻴﺴﯽ
ﺑﻪﻧﻈﺮ ﺑﺮﺳﺪ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  .(٢٢٠ﻋﻴﺴﯽ ﺑﺮ ﺻﻠﻴﺐ ﻧﻤﺮد )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  .(٢١۵ﮐﺴﯽ ﮐﻪ
ﺑﺮ ﺻﻠﻴﺐ ﻣﺮد ،ﻳﻬﻮداﯼ اﺳﺨﺮﻳﻮﻃﯽ ﺑﻮد )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  .(٢١۶ﺣﻮارﻳﻮن ﻋﻴﺴﯽ ﺟﺴﺪ ﻳﻬﻮدا
را دزدﻳﺪﻧﺪ و ادﻋﺎ ﮐﺮدﻧﺪ ﮐﻪ ﻋﻴﺴﯽ زﻧﺪﻩ ﺷﺪﻩ اﺳﺖ .ﺑﺴﻴﺎرﯼ از ﺣﻮارﻳﻮن ،از ﺟﻤﻠﻪ ﭘﻮﻟﺲ،
اﻳﻦ ﻓﺮﻳﺐ را ﺗﻌﻠﻴﻢ دادﻩاﻧﺪ.

ﺷﻮاهﺪ ﻣﺮﺑﻮط ﺑﻪ اﺻﺎﻟﺖ ﮐﺘﺎب
ﻣﺴﻴﺤﻴﺎن ﻣﺪﻋﯽاﻧﺪ ﮐﻪ اﻳﻦ اﻧﺠﻴﻞ در زﻣﺎن رﺳﻮﻻن و ﺷﺎﮔﺮدان اﻳﺸﺎن و ﭘﺪران ﮐﻠﻴﺴﺎ و
ﺷﺎﮔﺮدان اﻳﺸﺎن وﺟﻮد ﻧﺪاﺷﺘﻪ اﺳﺖ .ﺗﻘﺮﻳﺒًﺎ هﻤﻪ ﮐﺘﺎبهﺎﯼ ﻋﻬﺪﺟﺪﻳﺪ در ﻧﻮﺷﺘﻪهﺎﯼ ﻣﺴﻴﺤﻴﺎن اوﻟﻴﻪ
ﻣﻮرد اﺷﺎرﻩ ﻗﺮار ﮔﺮﻓﺘﻪ ،اﻣﺎ هﻴﭻ ﻧﻮع اﺷﺎرﻩاﯼ ﺑﻪ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﻧﺸﺪﻩ اﺳﺖ .اﻣﺎ ﻣﺴﻠﻤﺎﻧﺎن ﺑﺮاﯼ ﻧﺴﺨﻪ
ﺧﻄﯽ اﻳﻦ ﮐﺘﺎب ،ﺗﺎرﻳﺨﭽﻪاﯼ ﻃﻮﻻﻧﯽ و ﭘﺮ ﺁب و ﺗﺎب اراﺋﻪ ﻣﯽدهﻨﺪ ﮐﻪ ﺑﻪ روزﮔﺎر اﻳﺮِﻧﻴﻮس
) ٢٠٠-١٣٠م( ﺑﺎز ﻣﯽﮔﺮدد .ﺑﺮاﯼ ﻣﺜﺎل ،رﺣﻴﻢ ﻣﯽﮔﻮﻳﺪ ﮐﻪ اﻳﺮﻧﻴﻮس ”در ﺗﺄﺋﻴﺪ ﻧﻈﺮات ﺧﻮد ،ﻧﻘﻞ
ﻗﻮلهﺎﻳﯽ ﻣﺒﺴﻮط از اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﺑﻪﻋﻤﻞ ﺁوردﻩ اﺳﺖ .اﻳﻦ ﻧﺸﺎن ﻣﯽهﺪ ﮐﻪ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ در ﻗﺮن و
اول ﻣﻴﻼدﯼ در ﮔﺮدش ﺑﻮدﻩ اﺳﺖ “.وﻗﺘﯽ ﻣﻮﺿﻮع را ﻣﻮرد ﻣﻄﺎﻟﻌﻪ ﻗﺮار ﻣﯽدهﻴﻢ ،ﻣﺸﺎهﺪﻩ ﻣﯽﮐﻨﻴﻢ
ﮐﻪ اﻳﺮﻧﻴﻮس در ﻧﻮﺷﺘﻪهﺎﯼ ﺧﻮد از رﺳﺎﻟﻪ ﺑﺮﻧﺎﺑﺎ ﻧﻘﻞ ﻗﻮل ﻣﯽﮐﻨﺪ ،ﻧﻪ از ﺁﻧﭽﻪ ﮐﻪ رﺣﻴﻢ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ
ﻻ ﺑﻪ ﺗﺸﺮﻳﺢ ﺗﻌﺎﻟﻴﻢ ﻣﯽﭘﺮدازد ،در ﺣﺎﻟﯽ ﮐﻪ ”اﻧﺠﻴﻞ“ ﺷﺮح
ﻣﯽﻧﺎﻣﺪ”) .رﺳﺎﻟﻪ“ ﻳﻌﻨﯽ ﻧﺎﻣﻪ و ﻣﻌﻤﻮ ً
زﻧﺪﮔﯽ ﻋﻴﺴﯽ اﺳﺖ(.

رﺣﻴﻢ ادﻋﺎ ﮐﺮدﻩ ﮐﻪ در زﻣﺎن ﺣﮑﻮﻣﺖ اﻣﭙﺮاﻃﻮر زﻧﻮن ) ۴٧٨م ،(.ﺑﻘﺎﻳﺎﯼ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ
ﮐﺸﻒ ﮔﺮدﻳﺪ ،و ﻧﺴﺨﻪاﯼ از اﻳﻦ اﻧﺠﻴﻞ ﮐﻪ ﺑﻪ دﺳﺖ ﺧﻮدش ﻧﻮﺷﺘﻪ ﺷﺪﻩ ﺑﻮدﻩ ،ﺑﺮ ﺳﻴﻨﻪ او ﻳﺎﻓﺖ ﺷﺪ.
ﻃﺒﻖ ﻧﻈﺮ او ،اﻳﻦ ﻧﮑﺘﻪ در ﮐﺘﺎب  ،Acta Sanctoriumﺑﻮﻻﻧﺪ ﺟﻮﻧﯽﻳﯽ ،ﺟﻠﺪ دوم ،ﺻﻔﺤﺎت -۴٢٢
 ،۴۵٠ﮐﻪ ﺑﻪ ﺳﺎل  ١۶٩٨در ﺷﻬﺮ ﺁﻧ ْـﻮِر اﻧﺘﺸﺎر ﻳﺎﻓﺘﻪ ،ذﮐﺮ ﺷﺪﻩ اﺳﺖ .اﻣﺎ ﺁﻧﭽﻪ اﻳﻦ ﮐﺘﺎب ﻣﯽﮔﻮﻳﺪ اﻳﻦ
اﺳﺖ ﮐﻪ ﻧﺴﺨﻪاﯼ از اﻧﺠﻴﻞ ﺑﻪ رواﻳﺖ ﻣﺘﯽ ﮐﻪ ﺧﻮ ِد ﺑﺮﻧﺎﺑﺎ ﻧﺴﺨﻪﺑﺮدارﯼ ﮐﺮدﻩ ﺑﻮدﻩ ،ﺑﺮ ﺳﻴﻨﻪ
اﻣﭙﺮاﻃﻮر ﻳﺎﻓﺖ ﺷﺪﻩ .اﻳﻦ ﺗﺤﺮﻳﻒ ﻋﻤﺪﯼ از اﻳﻦ ﮐﺘﺎب ،ﺻﺪق ﮔﻔﺘﺎر رﺣﻴﻢ را ﻣﻮرد ﺗﺮدﻳﺪ ﻗﺮار
ﻣﯽدهﺪ .او ﮐﻠﻤﺎت ”ﺑﻪ رواﻳﺖ ﻣﺘﯽ ﮐﻪ ﺧﻮد ﺑﺮﻧﺎﺑﺎ ﻧﺴﺨﻪﺑﺮدارﯼ ﮐﺮدﻩ ﺑﻮدﻩ“ را از ﻗﻠﻢ اﻧﺪاﺧﺘﻪ و
ﺑﻪﺟﺎﯼ ﺁن ﻧﻮﺷﺘﻪ ”اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ“.

ﺷﻮاهﺪﯼ از ﺗﺎرﻳﺦ اﺳﻼم
از ﺁﻧﺠﺎ ﮐﻪ ﺷﻮاهﺪ ﻣﺮﺑﻮط ﺑﻪ ﺗﺎرﻳﺦ ﻣﺴﻴﺤﻴﺖ ،ﮔﺎﻩ از ﺳﻮﯼ ﺑﺮﺧﯽ ﻣﺴﻠﻤﺎﻧﺎن رد ﻣﯽﺷﻮد ،ﻟﺬا
ﺑﺎﻳﺪ ﺑﻪ ﺷﻮاهﺪﯼ از ﺗﺎرﻳﺦ اﺳﻼم اﺷﺎرﻩ ﮐﻨﻴﻢ .ﻣﻄﺎﻟﻌﻪ ﺳﻨﺖ اﺳﻼم و رواﻳﺎت ﺗﺎرﻳﺨﯽ اﺳﻼﻣﯽ ﺣﺎﮐﯽ از
ﯽ ﻧﺠﺮان داﺷﺘﻪ اﺳﺖ .در زﻣﺎن
اﻳﻦ اﺳﺖ ﮐﻪ ﻣﺤﻤﺪ ،ﭘﻴﺎﻣﺒﺮ اﺳﻼم ،رواﺑﻂ ﺧﻮﺑﯽ ﺑﺎ ﺣﺎﮐﻢ ﻣﺴﻴﺤ ِ
وﻻدت ﻣﺤﻤﺪ ،اﻋﺮاب ﺑﺎ ﻣﺴﻴﺤﻴﺎن ﺣﺒﺸﻪ و ﻧﻴﺰ ﺑﺎ ﺳﻪ ﺷﺎﺧﻪ ﻣﺴﻴﺤﻴﺖ در ﺧﺎورﻣﻴﺎﻧﻪ ،ﻳﻌﻨﯽ ﻣﺴﻴﺤﻴﺖ
ﺑﻴﺰاﻧﺘﻴﻨﯽ ،ﻧﺴﻄﻮرﯼ ،و ﻳﻌﻘﻮﺑﯽ-ﻣﻮﻧﻮﻓﻴﺰﻳﺘﯽ )ﺗﮏﻃﺒﻴﻌﺘﯽ( در ﺗﻤﺎس ﺑﻮدﻩاﻧﺪ .ﻧﺴﻄﻮرﯼهﺎ ﺗﺄﺛﻴﺮ
ﺑﻴﺸﺘﺮﯼ ﺑﺮ اﻋﺮاب داﺷﺘﻨﺪ .ﺑﺮ اﺳﺎس ﻧﻮﺷﺘﻪ اﺑﻦاﺳﺤﺎق ،ﺗﺼﺎوﻳﺮ ﻣﺮﻳﻢ و ﻋﻴﺴﯽ را ﻣﯽﺷﺪ ﺑﺮ ﻳﮑﯽ از
دﻳﻮارهﺎﯼ ﮐﻌﺒﻪ دﻳﺪ.
ﺳﻨﺖ اﺳﻼم ﺑﻪ هﻴﺄتهﺎﯼ ﻣﺨﺘﻠﻒ ﻣﺴﻴﺤﯽ اﺷﺎرﻩ دارد ﮐﻪ ﺑﺮاﯼ ﺑﺤﺚ ﺑﺎ ﻣﺤﻤﺪ ﻧﺰد او
ﻣﯽﺁﻣﺪﻧﺪ .ﻳﮏ ﺑﺎر ،ﮔﺮوهﯽ ﻣﺘﺸﮑﻞ از ﺷﺼﺖ ﻧﻔﺮ ﺑﻪرهﺒﺮﯼ ﻋﺒﺪاﻟﻤﺴﻴﺢ ،اﺳﻘﻒ ﻧﺠﺮان ،در ﻣﺴﺠﺪ
ﻣﺪﻳﻨﻪ ﺑﺎ ﻣﺤﻤﺪ دﻳﺪار ﮐﺮدﻧﺪ و ﺑﺎ او در ﺑﺎرﻩ اﻟﻮهﻴﺖ ﻣﺴﻴﺢ ﺑﻪ ﺑﺤﺚ ﭘﺮداﺧﺘﻨﺪ .ﻣﺤﻤﺪ ﺑﻪ اﻳﺸﺎن ﮔﻔﺖ ﮐﻪ
ﻋﻴﺴﯽ ﺧﺪا ﻧﻴﺴﺖ .ﮔﻔﺘﻪ ﻣﯽﺷﻮد ﮐﻪ در ﻗﺮﺁن )ﺳﻮرﻩ  (٧٠-۴٠ :٣ﺑﻪ اﻳﻦ روﻳﺪاد اﺷﺎرﻩ ﺷﺪﻩ اﺳﺖ .اﻳﻦ
ﻣﻼﻗﺎت ﺑﻬﺘﺮﻳﻦ ﻓﺮﺻﺖ ﺑﻮد ﺗﺎ ﺑﻪ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﺑﻪﻋﻨﻮان ﺷﺎهﺪﯼ ﺑﺮ ﻋﻠﻴﻪ ادﻋﺎﯼ ﻣﺴﻴﺤﻴﺎن اﺷﺎرﻩ ﺷﻮد،
اﻣﺎ ﭼﻨﻴﻦ ﻧﺒﻮد ﭼﻮن ﭼﻨﻴﻦ اﻧﺠﻴﻠﯽ وﺟﻮد ﻧﺪاﺷﺖ .ﺧﺪا ﻧﻴﺰ ﺁﻳﻪاﯼ در ﻣﻮرد اﻳﻦ اﻧﺠﻴﻞ ﺑﺮ ﻣﺤﻤﺪ ﻧﺎزل
ﻧﮑﺮد.
ﻳﻮﺣﻨﺎﯼ دﻣﺸﻘﯽ )وﻓﺎت  ٧۵٣م (.ﮐﻪ ﺑﻪ ﻳﺤﻴﯽ اﺑﻦ ﻣﻨﺼﻮر ﻣﺸﻬﻮر اﺳﺖ و ﭘﺴﺮ ﻳﮑﯽ از
ﮐﺎرﮔﺰاران ﺣﮑﻮﻣﺘﯽ و ﺧﺰاﻧﻪدار ﺧﻠﻴﻔﻪ ﻣﻌﺎوﻳﻪ و ﻋﺒﺪاﻟﻤﺎﻟﮏ ﺑﻮد ،در ﻣﻮرد ﻣﻄﺎﻟﺐ ﺑﺴﻴﺎرﯼ ،از

ﺟﻤﻠﻪ اﻟﻮهﻴﺖ ﻣﺴﻴﺢ ﻣﻄﻠﺐ ﻧﻮﺷﺖ .اﮔﺮ ﭼﻨﻴﻦ اﻧﺠﻴﻠﯽ در ﺁن زﻣﺎن وﺟﻮد داﺷﺖ ،ﻗﻄﻌًﺎ او ﺑﻪ ﺁن اﺷﺎرﻩ
ﻣﯽﮐﺮد.
اﺳﻘﻒ ﺗﻴﻤﻮﺗﻪﺋﻮس )وﻓﺎت  ٨٢٣م (.ﮐﻪ دورﻩ ﺧﺪﻣﺖ ﮐﻠﻴﺴﺎﻳﯽاش ﺷﺎﻣﻞ دورﻩ اوج ﻗﺪرت
ﻋﺒﺎﺳﻴﺎن در ﺑﻐﺪاد ،در زﻣﺎن هﺎروناﻟﺮﺷﻴﺪ ) ٨٠٩-٧٨۶م (.ﻣﯽﺷﻮد ،در ﺟﻠﺴﺎت ﻣﺒﺎﺣﺜﻪ در درﺑﺎر
ﺧﻠﻴﻔﻪ ﻣﻮﺳﯽاﻟﻬﺎدﯼ ) ٧٨۶-٧٨۵م (.ﺷﺮﮐﺖ ﺟﺴﺖ .اﻳﻦ ﻣﺒﺎﺣﺜﺎت ﻧﻪ ﻓﻘﻂ ﺷﺎﻣﻞ دﻓﺎع از ﻋﻘﺎﻳﺪ درﺳﺖ
ﺳﻼﻣﯽ ﺑﺮ ﻋﻠﻴﻪ ﻣﺘﻔﮑﺮان ﺁزاد و ﺑﺪﻋﺖﮔﺰار ﻣﯽﺷﺪ ،ﺑﻠﮑﻪ ﺷﺎﻣﻞ ﭼﻬﺎر اﻧﺠﻴﻞ ﻧﻴﺰ ﻣﯽﮔﺮدﻳﺪ .اﻣﺎ ﻃﺒﻖ
ﻣﺪارﮎ ﻣﻮﺟﻮد ،هﻴﭽﮑﺲ ﺑﻪ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ اﺷﺎرﻩ ﻧﮑﺮد .ﻋﻠﻤﺎﯼ اﺳﻼم در ﻣﻮرد اﻟﻮهﻴﺖ و ﺷﺨﺺ
ﻋﻴﺴﯽ ﺑﺤﺚ ﮐﺮدﻧﺪ ،اﻣﺎ هﻴﭽﮕﺎﻩ ﺑﻪ اﻳﻦ اﻧﺠﻴﻞ اﺷﺎرﻩ ﻧﮑﺮدﻧﺪ .ﺧﻠﻴﻔﻪ ﺟﻌﻔﺮ اﻟﻤﺘﻮﮐﻞ ) ٨۶١-٨۴٧م(.
ﮐﻪ ﺣﻘﻮق ﻣﺬهﺒﯽ و ﺣﻖ ﺑﻨﺎﯼ ﮐﻠﻴﺴﺎ را ﻟﻐﻮ ﮐﺮد و ﻗﻮاﻧﻴﻦ ﺗﺒﻌﻴﺾ ﺑﺮاﯼ ﻣﺴﻴﺤﻴﺎن و ﻳﻬﻮدﻳﺎن را وﺿﻊ
ﻧﻤﻮد ،در درﺑﺎر ﺧﻮد ﺑﺎ اﺷﺨﺎﺻﯽ ﻧﻈﻴﺮ اﺳﻘﻒ اﻳﻠﻴﺎ ﻣﺒﺎﺣﺜﻪ ﻣﯽﮐﺮد .اﻣﺎ در اﻳﻨﺠﺎ ﻧﻴﺰ هﻴﭽﮑﺲ ﺑﻪ
اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﺑﻪﻋﻨﻮان ﻣﺮﺟﻊ اﺳﺘﻨﺎد ﻧﮑﺮد.
ﮐﺘﺎب اﻟﻔﻬﺮﺳﺖ ﻧﻮﺷﺘﻪ اﺑﻮاﻟﻔﺮج ﻣﺤﻤﺪ اﺑﻦ اﺳﺤﺎق اﻟﻨﺪﻳﻢ ) ٩٩٠-٩٣۵م (.ﮐﻪ ﻣﺴﻠﻤﺎﻧﺎن
ﻣﯽﮔﻮﻳﻨﺪ ﺑﻪ ﺗﻤﺎم ﻣﺮاﺣﻞ ﻓﺮهﻨﮓ ﻗﺮون وﺳﻄﯽ اﺷﺎرﻩ ﮐﺮدﻩ اﺳﺖ ،ﻓﻬﺮﺳﺖ ﻃﻮﻳﻠﯽ از ﮐﺘﺎبهﺎ و
ﻧﻮﻳﺴﻨﺪﮔﺎن ﺑﻪدﺳﺖ دادﻩ اﺳﺖ .او ﻓﻬﺮﺳﺘﯽ از ﺗﻤﺎم ﮐﺘﺎبهﺎﻳﯽ را ﮐﻪ ﮐﺘﺎبﻣﻘﺪس را ﺗﺸﮑﻴﻞ ﻣﯽدهﻨﺪ
اراﺋﻪ دادﻩ ،اﻣﺎ در هﻴﭻ ﺟﺎ ﺑﻪ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ اﺷﺎرﻩ ﻧﮑﺮدﻩ اﺳﺖ.
ﻣﺴﻠﻤﺎﻧﺎن ﻗﺮنهﺎ ﺑﺮ اﺳﭙﺎﻧﻴﺎ ﺣﮑﻮﻣﺖ ﮐﺮدﻧﺪ ) ١۴٩٢-٧۵۶م (.و ﮔﻔﺖ و ﺷﻨﻮدهﺎﯼ ﺑﺴﻴﺎرﯼ
ﻣﻴﺎن ﻣﺴﻠﻤﺎﻧﺎن و ﻣﺴﻴﺤﻴﺎن ﺻﻮرت ﮔﺮﻓﺖ ،اﻣﺎ هﻴﭻ ﻣﺴﻠﻤﺎﻧﯽ هﺮﮔﺰ اﻳﻦ اﻧﺠﻴﻞ را ﺑﻪﻋﻨﻮان ﺷﺎهﺪﯼ
ﺑﺮ ﻋﻠﻴﻪ اﻋﺘﻘﺎدات ﻣﺴﻴﺤﻴﺖ اراﺋﻪ ﻧﺪاد .در اﻳﻦ دورﻩ ،ﻧﻮﻳﺴﻨﺪﮔﺎن و ﻣﻮرﺧﺎن و ﻓﻼﺳﻔﻪ ﻣﺴﻠﻤﺎن
ﺑﺴﻴﺎرﯼ ﺑﻮدﻧﺪ ﻧﻈﻴﺮ اﻟﻔﺎراﺑﯽ )وﻓﺎت  ٩۵٠م ،(.اﻟﻤﺴﻌﻮدﯼ )وﻓﺎت  ٩۵۶م ،(.اﻟﻘﻨﺪﯼ )وﻓﺎت ٩۶١
م ،(.اﺑﻦ ﺣﺰم )وﻓﺎت  ١٠۶٣م ،(.اﻟﻐﺰاﻟﯽ )وﻓﺎت  ١١١١م ،(.اﺑﻮاﻟﻌﺒﺎس اﻟﻌﺎرف )وﻓﺎت  ١١۴١م،(.
اﺑﻦ رﺷﺪ )وﻓﺎت  ١١٩٨م ،(.ﻣﺤﯽاﻟﺪﻳﻦ اﺑﻦ اﻟﻌﺮﺑﯽ )وﻓﺎت  ١٢۴٠م (.و اﺑﻦ ﺧﻠﺪون )وﻓﺎت ١۴٠۶
م .(.اﻣﺎ هﻴﭽﻴﮏ از اﻳﺸﺎن ﺑﻪ اﻳﻦ ﮐﺘﺎب اﺷﺎرﻩ ﻧﮑﺮدﻩ اﺳﺖ .ﺑﻪﻋﻼوﻩ ،در هﻴﭽﻴﮏ از ﮐﺘﺎبهﺎﯼ ﺗﻔﺴﻴﺮ
ﻗﺮﺁن ﮐﻪ ﭘﻴﺶ از ١٧٠٠م .ﻧﻮﺷﺘﻪ ﺷﺪﻩ ،از اﻳﻦ ﮐﺘﺎب ﻧﺎم ﺑﺮدﻩ ﻧﺸﺪﻩ اﺳﺖ .ﻟﺬا ﺑﺴﻴﺎر دﺷﻮار ﺑﺘﻮان ﺑﺎور
ﻼ ﺑﻪ ﺷﺮح اﻳﻦ
ﮐﺮد ﮐﻪ اﻳﻦ اﻧﺠﻴﻞ ﻣﯽﺗﻮاﻧﺴﺘﻪ ﭘﻴﺶ از ﻗﺮن ﭼﻬﺎردهﻢ ﻣﻴﻼدﯼ وﺟﻮد داﺷﺘﻪ ﺑﺎﺷﺪ .ذﻳ ً
ﻧﮑﺘﻪ ﻣﯽﭘﺮدازﻳﻢ.

ﺷﻮاهﺪﯼ از ﺧﻮد ﮐﺘﺎب
ﻇﺎهﺮ ﻓﻴﺰﻳﮑﯽ ﻧﺴﺨﻪ ﺧﻄﯽ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﮐﻪ اﻣﺮوز در دﺳﺘﺮس اﺳﺖ ،ﺑﺎ ﺗﻮﺟﻪ ﺑﻪ ﻧﺤﻮﻩ
ﺻﺤﺎﻓﯽ و ﺳﺒﮏ ﻧﮕﺎرش و واژﮔﺎﻧﺶ ،ﺣﺎﮐﯽ از ﺁن اﺳﺖ ﮐﻪ ﺑﻴﻦ ﺳﺎﻟﻬﺎﯼ  ١۵٠٠ﺗﺎ  ١۵٩٠م .ﻧﻮﺷﺘﻪ
ﺷﺪﻩ اﺳﺖ.
ﻧﺨﺴﺖ ﺑﻪ ﺷﻮاهﺪ داﺧﻠﯽ ﻣﺘﻦ ﻣﯽﭘﺮدازﻳﻢ .ﺧﺪا در ﺗﻮرات ﺑﻪ ﺑﻨﯽ اﺳﺮاﺋﻴﻞ اﻣﺮ ﮐﺮد ﮐﻪ ﺳﺎل
ﻳﻮﺑﻴﻞ را ﻧﮕﺎﻩ دارﻧﺪ” :اﻳﻦ ﺳﺎل ﭘﻨﺠﺎهﻢ ﺑﺮاﯼ ﺷﻤﺎ ﺳﺎل ﻳﻮﺑﻴﻞ ﺧﻮاهﺪ ﺑﻮد “.اﻣﺎ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﺑﻪهﻨﮕﺎم
اﺷﺎرﻩ ﺑﻪ ﺳﺎل ﻳﻮﺑﻴﻞ ،ﺑﺮاﯼ ﺁن ﻓﻮاﺻﻞ ﺻﺪﺳﺎﻟﻪ ﻗﺎﺋﻞ ﻣﯽﺷﻮد )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  .(٨٢ﻧﻮﻳﺴﻨﺪﻩ اﻳﻦ رﻗﻢ
را از ﮐﺠﺎ ﺁوردﻩ اﺳﺖ؟
در ﺣﺪود ﺳﺎل  ،١٣٠٠ﭘﺎپ ﺑﻮﻧﻴﻔﺎس هﺸﺘﻢ ﺑﺮاﯼ ﮐﻠﻴﺴﺎ ﻓﻮاﺻﻞ زﻣﺎﻧﯽ ﻳﮑﺼﺪﺳﺎﻟﻪ را ﺗﻌﻴﻴﻦ
ﮐﺮد .در ﺳﺎل ١٣۴٣م .ﭘﺎپ ﮐﻠﻤﻨﺖ ﺷﺸﻢ ﺁن را ﻣﺠﺪدًا ﺑﻪ ﭘﻨﺠﺎﻩ ﺳﺎل ﺗﻘﻠﻴﻞ داد و ﺑﻌﺪًا ﭘﺎپ ﭘﻞ دوم
)١۴٧١-١۴۶۴م (.ﺁن را ﺑﻪ ﺑﻴﺴﺖ و ﭘﻨﺞ ﺳﺎل ﮐﺎهﺶ داد .ﺑﻪﻧﻈﺮ ﻣﯽرﺳﺪ ﮐﻪ ﻧﻮﻳﺴﻨﺪﻩ ﭼﻴﺰﯼ در ﺑﺎرﻩ
ﺣﮑﻢ ﭘﺎپ ﻣﯽداﻧﺴﺘﻪ ،اﻣﺎ ﺗﺼﻮر ﻣﯽﮐﺮدﻩ ﮐﻪ ﺁن را ﻋﻴﺴﯽ ﻣﻘﺮر ﮐﺮدﻩ اﺳﺖ .اﻳﻦ ﻣﺎ را ﺑﻪ اﻳﻦ ﻧﺘﻴﺠﻪ
ﻣﯽرﺳﺎﻧﺪ ﮐﻪ اﻳﻦ اﻧﺠﻴﻞ ﻧﻤﯽﺗﻮاﻧﺴﺘﻪ زودﺗﺮ از ﺳﺎل ١٣٠٠م .ﻧﻮﺷﺘﻪ ﺷﺪﻩ ﺑﺎﺷﺪ.
ﭼﻨﺪﻳﻦ ﻧﻘﻞ ﻗﻮل از داﻧﺘﻪ ﻳﺎﻓﺖ ﻣﯽﺷﻮد ﮐﻪ در اﻳﻦ اﻧﺠﻴﻞ ﺑﻪ ﻋﻴﺴﯽ ﻧﺴﺒﺖ دادﻩ ﺷﺪﻩ اﺳﺖ.
ﺑﺮاﯼ ﻣﺜﺎل ،اﺻﻄﻼح ﻣﻮرد اﺳﺘﻔﺎدﻩ داﻧﺘﻪ ،ﻳﻌﻨﯽ ”ﺧﺪاﻳﺎن دروﻏﻴﻦ و دروﻏﮕﻮ“ ،در ﻓﺼﻞهﺎﯼ ،٢٣
 ٢١٧ ،٧٨اﻳﻦ اﻧﺠﻴﻞ ﺑﻪﮐﺎر رﻓﺘﻪ ﮐﻪ ﻧﻪ در ﮐﺘﺎبﻣﻘﺪس اﺳﺘﻔﺎدﻩ ﺷﺪﻩ و ﻧﻪ در ﻗﺮﺁن ،اﻣﺎ در اﻳﻦ اﻧﺠﻴﻞ
ﻳﺎﻓﺖ ﻣﯽﺷﻮد .ﺗﻮﺻﻴﻒ ﺟﻬﻨﻢ در اﻳﻦ اﻧﺠﻴﻞ ﺑﻪﮔﻮﻧﻪاﯼ ﭼﺸﻤﮕﻴﺮ ﺷﺒﺎهﺖ ﺑﻪ ﺗﺨﻴﻼت داﻧﺘﻪ در ﺑﺎرﻩ
ﺟﻬﻨﻢ و ﺑﺮزج و ﺑﻬﺸﺖ دارد .در ﻓﺼﻞ  ١٧٨اﻳﻦ اﻧﺠﻴﻞ ﺁﻣﺪﻩ ﮐﻪ ﻧـُﻪ ﺁﺳﻤﺎن وﺟﻮد دارد ﮐﻪ ﺑﺎز ﻣﺎ را
ﺑﻪ ﻳﺎد داﻧﺘﻪ ﻣﯽاﻧﺪازد .ﺷﺎﻳﺎن ذﮐﺮ اﺳﺖ ﮐﻪ داﻧﺘﻪ ﻳﮏ ﻧﻮﻳﺴﻨﺪﻩ اﻳﺘﺎﻟﻴﺎﻳﯽ ﺑﻮد ﮐﻪ در دورﻩ ﺑﻮﻧﻴﻔﺎس
هﺸﺘﻢ زﻧﺪﮔﯽ ﻣﯽﮐﺮد .او ﻧﻮﺷﺘﻦ ”ﮐﻤﺪﯼ اﻟﻬﯽ“ ﻣﻌﺮوف ﺧﻮد را ﺑﻪ ﺳﺎل ١٣٠٠م .ﺁﻏﺎز ﮐﺮد.
در اﻳﻦ اﻧﺠﻴﻞ ﻋﻨﺎﺻﺮ دﻳﮕﺮﯼ ﻣﺘﻌﻠﻖ ﺑﻪ ﻗﺮون وﺳﻄﯽ ﻳﺎﻓﺖ ﻣﯽﺷﻮد .در ﻓﺼﻞ  ١٩۴ﮔﻔﺘﻪ
ﻣﯽﺷﻮد ﮐﻪ ﺧﺎﻧﻮادﻩ اﻳﻠﻌﺎزر ارﺑﺎب ﻳﺎ ﺣﺎﮐﻢ دو ﺷﻬﺮﮎ ﺑﻮدﻧﺪ ،ﻣﺠﺪﻟﻴﻪ و ﺑﻴﺖﻋﻨﻴﺎ .در ﺁن روزﮔﺎر،
ﺳﺮزﻣﻴﻦ ﻓﻠﺴﻄﻴﻦ را روﻣﻴﻬﺎ ﺗﺤﺖ اﺷﻐﺎل داﺷﺘﻨﺪ ،ﻟﺬا ﺳﻴﺴﺘﻤﯽ ﺗﺤﺖ ﻋﻨﻮان ”ﺣﺎﮐﻢ“ وﺟﻮد ﻧﺪاﺷﺖ.
اﻳﻦ اﺷﺎرﻩ ﺣﺎﮐﯽ از ﻧﻈﺎم ﻓﺌﻮداﻟﯽ اﺳﺖ ﮐﻪ در ﻗﺮون وﺳﻄﯽ ﻣﺘﺪاول ﺑﻮد.
اﺷﺎرﻩ ﺑﻪ ﺑﺸﮑﻪ ﺷﺮاب در ﻓﺼﻞ  ١۵٢ﻳﮏ اﺷﺘﺒﺎﻩ ﺗﺎرﻳﺨﯽ اﺳﺖ .روﺷﻬﺎﯼ ﻣﺘﺪاول در
دادﮔﺎهﻬﺎ ﮐﻪ در ﻓﺼﻞ  ١٢١ﻣﻮرد اﺷﺎرﻩ ﻗﺮار ﮔﺮﻓﺘﻪ ،اﻳﺠﺎب ﻣﯽﮐﻨﺪ ﮐﻪ ﻧﻮﻳﺴﻨﺪﻩ ﺑﺎ ﺟﺎﻣﻌﻪ ﻗﺮون

وﺳﻄﯽ ﺁﺷﻨﺎ ﺑﻮدﻩ ﺑﺎﺷﺪ .در ﭘﺮﺗﻮ ﺷﻮاهﺪ ﻣﺬﮐﻮر و ﺑﺴﻴﺎرﯼ دﻳﮕﺮ ﮐﻪ در اﻳﻨﺠﺎ ذﮐﺮ ﻧﺸﺪﻩ ،ﭼﻪ ﺷﻮاهﺪ
ﺧﺎرﺟﯽ و ﭼﻪ داﺧﻠﯽ ،ﻣﯽﺗﻮان ﻣﺸﺎهﺪﻩ ﮐﺮد ﮐﻪ اﻳﻦ اﻧﺠﻴﻞ ﻣﯽﺑﺎﻳﺴﺖ ﺑﻪدﺳﺖ ﮐﺴﯽ ﻧﻮﺷﺘﻪ ﺷﺪﻩ ﺑﺎﺷﺪ
ﮐﻪ ﻗﺮنهﺎ ﺑﻌﺪ از ﺑﺮﻧﺎﺑﺎﯼ ﻣﺬﮐﻮر در ﻋﻬﺪﺟﺪﻳﺪ ﻣﯽزﻳﺴﺘﻪ اﺳﺖ.

اﺷﺘﺒﺎهﺎت و ﺗﻨﺎﻗﻀﺎت
 -١در اﻳﻦ اﻧﺠﻴﻞ ﺁﻣﺪﻩ ﮐﻪ ﻋﻴﺴﯽ در زﻣﺎﻧﯽ وﻻدت ﻳﺎﻓﺖ ﮐﻪ ﭘﻴﻼﻃﺲ ﻓﺮﻣﺎﻧﺪار ﻓﻠﺴﻄﻴﻦ ﺑﻮد.
اﻣﺎ ﻣﻄﺎﺑﻖ ﮔﺰارﺷﻬﺎﯼ ﺗﺎرﻳﺨﯽ ،ﭘﻴﻼﻃﺲ ﺑﻌﺪ ﺳﺎل ٢۶م ﺑﻪ ﻓﺮﻣﺎﻧﺪارﯼ ﻓﻠﺴﻄﻴﻦ ﻣﻨﺼﻮب ﺷﺪ .هﻤﭽﻨﻴﻦ
در ﻓﺼﻞ  ٣ﺁﻣﺪﻩ ﮐﻪ وﻻدت ﻋﻴﺴﯽ در دورﻩاﯼ روﯼ داد ﮐﻪ ﺣﻨﺎ )١۵-۶م (.و ﻗﻴﺎﻓﺎ )٣۶-١٨م(.
ﮐﺎهﻨﺎن اﻋﻈﻢ ﺑﻮدﻧﺪ؛ اﻳﻦ اﻣﺮ ﻧﻪ ﻓﻘﻂ ﺑﺎ ﺗﺎرﻳﺦ ﺗﻨﺎﻗﺾ دارد ،ﺑﻠﮑﻪ ﺑﺎ ﺧﻮد اﻧﺠﻴﻞ ﻧﻴﺰ .هﻴﭽﻴﮏ از اﻳﺸﺎن
در زﻣﺎن وﻻدت ﻋﻴﺴﯽ در اﻳﻦ ﻣﻘﺎم ﻧﺒﻮدﻧﺪ .اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﺣﺪود دﻩ ﺳﺎل در ﻣﻮرد ﺣﻨﺎ اﺷﺘﺒﺎﻩ ﮐﺮدﻩ،
ﺣﺪود ﺑﻴﺴﺖ و دو ﺳﺎل در ﻣﻮرد ﻗﻴﺎﻓﺎ و ﺣﺪود ﺳﯽ ﺳﺎل در ﻣﻮرد ﭘﻴﻼﻃﺲ.
 -٢در اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﺁﻣﺪﻩ ﮐﻪ هﻴﺮدوﻳﺲ )ﺁﻧﺘﻴﭙﺎس( در اورﺷﻠﻴﻢ و ﻳﻬﻮدﻳﻪ ﺻﺎﺣﺐ ﻗﺪرت ﺑﻮد و
در ﺁﻧﺠﺎ ﺳﺮﺑﺎزان ﺑﺴﻴﺎرﯼ ﺗﺤﺖ ﺣﮑﻢ ﺧﻮد داﺷﺖ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  .(٢١۴اﻳﻦ اﺷﺘﺒﺎﻩ ﻣﺤﺾ اﺳﺖ زﻳﺮا
او ﻓﻘﻂ ﭘﺎدﺷﺎﻩ ﺟﻠﻴﻞ ﺑﻮد ﮐﻪ ﺣﺪود  ١٠٠ﮐﻴﻠﻮﻣﺘﺮ دورﺗﺮ ﺑﻮد .در اﻳﻦ اﻧﺠﻴﻞ ،هﻴﺮودﻳﺲ ﻳﮏ
ﻏﻴﺮﻳﻬﻮدﯼ ﻧﺎﻣﻴﺪﻩ ﺷﺪﻩ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  ،(٢١٧ﺣﺎل ﺁﻧﮑﻪ او ﻳﻬﻮدﯼ ﻣﺆﻣﻨﯽ ﺑﻮد .او ﺑﺮاﯼ ﺑﺮﮔﺰارﯼ
ﻋﻴﺪ ﻓﺼﺢ ﺑﻪ اورﺷﻠﻴﻢ ﺁﻣﺪﻩ ﺑﻮد ،ﺑﻪ هﻤﻴﻦ ﺟﻬﺖ ﺗﻮاﻧﺴﺖ در اﻣﺮ ﻣﺤﺎﮐﻤﻪ ﻋﻴﺴﯽ ﻣﻮرد ﻣﺸﻮرت ﻗﺮار
ﮔﻴﺮد.
 -٣در ﻓﺼﻞ  ،٨٠ﺁﻣﺪﻩ ﮐﻪ داﻧﻴﺎل وﻗﺘﯽ ﺑﻪدﺳﺖ ﻧﺒﻮﮐﺪﻧﺼﺮ اﺳﻴﺮ ﺷﺪ ،دو ﺳﺎﻟﻪ ﺑﻮد .اﻳﻦ اﻣﺮ ﺑﺎ
رواﻳﺖ ﮐﺘﺎبﻣﻘﺪس )داﻧﻴﺎل ،ﻓﺼﻞ  (٢ﺗﻨﺎﻗﺾ دارد ﮐﻪ ﻣﯽﮔﻮﻳﺪ ﻧﺒﻮﮐﺪﻧﺼﺮ در ﺳﺎل دوم ﺳﻠﻄﻨﺘﺶ ﺑﺎ
داﻧﻴﺎل در ﺧﺼﻮص ﺧﻮاﺑﺶ ﻣﺸﻮرت ﮐﺮد .او ﭼﻨﺎن ﺗﺤﺖ ﺗﺄﺛﻴﺮ ﺣﮑﻤﺖ داﻧﻴﺎل ﻗﺮار ﮔﺮﻓﺖ ﮐﻪ او را
ﺑﺮ وﻻﻳﺖ ﺑﺎﺑﻞ ﺣﺎﮐﻢ ﺳﺎﺧﺖ .اﮔﺮ ﺷﻬﺎدت اﻳﻦ اﻧﺠﻴﻞ را ﺑﭙﺬﻳﺮﻳﻢ ،ﭘﺲ داﻧﻴﺎل در اﻳﻦ زﻣﺎن ﺳﻪ ﺳﺎﻟﻪ
ﺑﻮدﻩ اﺳﺖ.
 -۴در ﻓﺼﻞ  ،٩١رواﻳﺘﯽ ﺁﻣﺪﻩ ﻣﺒﻨﯽ ﺑﺮ ﮔﺮدﺁورﯼ ﺳﻪ ﻟﺸﮑﺮ ﮐﻪ هﺮ ﻳﮏ ﻣﺘﺸﮑﻞ از دوﻳﺴﺖ
هﺰار ﺳﺮﺑﺎز ﺑﻮد ﺗﺎ ﺑﺮ ﺳﺮ ﻣﺴﺄﻟﻪ اﻟﻮهﻴﺖ ﻣﺴﻴﺢ ﺑﺠﻨﮕﻨﺪ .ﺗﺤﺖ ﺣﮑﻮﻣﺖ روﻣﻴﻬﺎ در ﺁن زﻣﺎن،
ﻣﺎﻟﮑﻴﺖ اﺳﻠﺤﻪ و ﺳﺎﺧﺖ ﺁن ﺷﺪﻳﺪًا ﺗﺤﺖ ﮐﻨﺘﺮل ﻗﺮار داﺷﺖ .هﻤﭽﻨﻴﻦ ﻃﺒﻖ داﺋﺮةاﻟﻤﻌﺎرف ﺑﺮﻳﺘﺎﻧﻴﮑﺎ،

ﮐﻞ ﻟﺸﮑﺮ ﻣﻨﻈﻢ روم در اﻳﻦ زﻣﺎن ،ﺣﺪود ٠٠٠ر ٣٠٠ﻧﻔﺮ ﺑﻮد ﮐﻪ ﻧﻴﻤﯽ از ﺁن ذﺧﻴﺮﻩ ﺑﻮدﻧﺪ .ﺗﺎ ﭘﻴﺶ
از وﻳﺮاﻧﯽ اورﺷﻠﻴﻢ ﺑﻪ ﺳﺎل ٧٠-۶٨م ،.در ﻳﻬﻮدﻳﻪ ﻓﻘﻂ ﭘﺎدﮔﺎن ﮐﻮﭼﮑﯽ وﺟﻮد داﺷﺖ.
 -۵در ﻓﺼﻞ  ١٢٧اﻳﻦ اﻧﺠﻴﻞ ،ﮔﻔﺘﻪ ﺷﺪﻩ ﮐﻪ ﻋﻴﺴﯽ از ﮐﻨﮕﺮﻩ ﻣﻌﺒﺪ ﻣﻮﻋﻈﻪ ﻣﯽﮐﺮد .اﻳﻦ ﻣﺤﻞ
ﺑﻪزﺣﻤﺖ ﻣﯽﺗﻮاﻧﺴﺖ ﻣﺤﻞ ﻣﻨﺎﺳﺒﯽ ﺑﺮاﯼ ﻣﻮﻋﻈﻪ ﺑﺎﺷﺪ ،ﭼﻮن دﻳﻮار ﺁن ﺣﺪود  ٢٠٠ﻣﺘﺮ ﺑﺎﻻﺗﺮ از
ﺳﻄﺢ زﻣﻴﻦ ﻗﺮار داﺷﺖ و ﮐﺴﯽ ﺳﺨﻦ واﻋﻆ را ﻧﻤﯽﺷﻨﻴﺪ.
 -۶در ﻓﺼﻞهﺎﯼ  ٢٠و  ،٢١ﮔﻔﺘﻪ ﺷﺪﻩ ﮐﻪ ﻧﺎﺻﺮﻩ ﺷﻬﺮﯼ اﺳﺖ در ﺳﺎﺣﻞ درﻳﺎﭼﻪ ﺟﻠﻴﻞ .اﻳﻦ
ﺷﻬﺮ اﻣﺮوز ﻣﻮﺟﻮد اﺳﺖ و  ١٠٠ﻣﺘﺮ ﺑﺎﻻﯼ ﺳﻄﺢ درﻳﺎ ﻗﺮار دارد و در ﻓﺎﺻﻠﻪ  ٢٠ﮐﻴﻠﻮﻣﺘﺮﯼ
درﻳﺎﭼﻪ ﺟﻠﻴﻞ .در ﻓﺼﻞ  ،٩٩ذﮐﺮ ﺷﺪﻩ ﮐﻪ ﺷﻬﺮ ﺻﻮر در ﻧﺰدﻳﮑﯽ اردن واﻗﻊ اﺳﺖ ،اﻣﺎ ﭼﻨﻴﻦ ﭼﻴﺰﯼ
ﺻﺤﺖ ﻧﺪارد .ﺻﻮر  ۵٠ﮐﻴﻠﻮﻣﺘﺮ دورﺗﺮ از اﻳﻦ ﻣﺤﻞ ،و در ﺳﺎﺣﻞ درﻳﺎﯼ ﻣﺪﻳﺘﺮاﻧﻪ در ﻟﺒﻨﺎن
اﻣﺮوزﯼ واﻗﻊ اﺳﺖ .اﮔﺮ ﻧﻮﻳﺴﻨﺪﻩ ﺑﺎ ﻋﻴﺴﯽ در اﻳﻦ ﻣﻨﺎﻃﻖ راﻩ رﻓﺘﻪ ﺑﺎﺷﺪ ،ﭼﺮا در ﺧﺼﻮص ﭼﻨﻴﻦ
دادﻩهﺎﻳﯽ دﭼﺎر اﺷﺘﺒﺎﻩ ﺷﺪﻩ اﺳﺖ؟ ﺁﻣﺪﻩ ﮐﻪ زﮐﯽ ﻋﻴﺴﯽ را در ﻧﺎﺻﺮﻩ ﻣﻼﻗﺎت ﮐﺮد ،در ﺣﺎﻟﻴﮑﻪ ﻣﻄﺎﺑﻖ
اﻧﺠﻴﻞ ﻟﻮﻗﺎ ،اﻳﻦ واﻗﻌﻪ در ﺷﻬﺮ ارﻳﺤﺎ رخ داد )ﻟﻮﻗﺎ ،ﻓﺼﻞ .(١٩
 -٧در ﻓﺼﻞ  ١۶٩اﻳﻦ اﻧﺠﻴﻞ ،ﺗﺎﺑﺴﺘﺎن ﺁن ﮔﻮﻧﻪ ﺗﻮﺻﻴﻒ ﺷﺪﻩ ﮐﻪ ﮔﻮﻳﯽ ﺷﺨﺺ در اروﭘﺎ
اﺳﺖ .اﻳﻦ اﻣﺮ ﺑﺎ ﺗﺎﺑﺴﺘﺎﻧﻬﺎﯼ ﻓﻠﺴﻄﻴﻦ ﻣﻐﺎﻳﺮت دارد زﻳﺮا در ﺁﻧﺠﺎ ﺑﺎران در زﻣﺴﺘﺎن ﻣﯽﺑﺎرد و
ﻣﺰارع در ﺗﺎﺑﺴﺘﺎن ﺧﺸﮏ ﻣﯽﺷﻮد و ﻣﻄﻠﻘًﺎ ﺑﺎ ﻣﻨﺎﻃﻖ ﺳﺮﺳﺒﺰﯼ ﮐﻪ در اﻳﻦ ﻣﺘﻦ ﺁﻣﺪﻩ ﺷﺒﺎهﺘﯽ ﻧﺪارد.
ﻣﻄﺎﺑﻖ ﻣﻀﻤﻮن اﻳﻦ ﻣﺘﻦ ،ﻋﻴﺴﯽ در ﺑﻴﺎﺑﺎن اردن ﺑﻮد ،ﻳﻌﻨﯽ ﺟﺎﻳﯽ ﮐﻪ ﻗﻄﻌًﺎ ﻧﻤﯽﺗﻮاﻧﺴﺘﻪ از ﺗﺎﺑﺴﺘﺎﻧﯽ
ﺷﺒﻴﻪ ﺗﺎﺑﺴﺘﺎﻧﻬﺎﯼ اروﭘﺎ ﺑﻬﺮﻩ ﺑﺒﺮد.
 -٨ﺣﺠﯽ و هﻮﺷﻊ دو ﻧﺒﯽ ﻣﺘﻤﺎﻳﺰﻧﺪ ﮐﻪ وﺣﯽهﺎﯼ اﻳﺸﺎن ﺑﻪﻃﻮر ﻣﺠﺰا در دو ﮐﺘﺎب ﻋﻬﺪﻋﺘﻴﻖ
ﺛﺒﺖ ﺷﺪﻩ اﺳﺖ .اﻣﺎ در اﻳﻦ اﻧﺠﻴﻞ ﺁﻣﺪﻩ ﮐﻪ ﻣﺎﺟﺮاﯼ ﺁﻧﺎن در ﮐﺘﺎب داﻧﻴﺎل ﺛﺒﺖ ﺷﺪﻩ اﺳﺖ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ
 .(١٨۵اﺷﺘﺒﺎهﺎت او در ﺧﺼﻮص ﻣﺮاﺟﻊ ﮐﺘﺎبﻣﻘﺪس در ﻓﺼﻞهﺎﯼ  ١۶۵و  ١۶٩ﻧﻴﺰ ﺁﺷﮑﺎر
ﻣﯽﺷﻮد ﮐﻪ در ﺁﻧﻬﺎ ﻧﻘﻞ ﻗﻮلهﺎ را ﺑﺎ ﻳﮑﺪﻳﮕﺮ اﺷﺘﺒﺎﻩ ﻣﯽﮔﻴﺮد.
 -٩ﻧﻮﻳﺴﻨﺪﻩ ادﻋﺎ ﻣﯽﮐﻨﺪ ﮐﻪ ﻋﻴﺴﯽ ﺁن ﻣﺴﻴﺢ ﻣﻮﻋﻮد ﻧﻴﺴﺖ؛ ﺑﺎ اﻳﻨﺤﺎل ،ﻋﻨﻮان ﻣﺴﻴﺤﺎﻳﯽ
”ﭘﺴﺮ داود“ را ﺑﺮاﯼ او ﺑﻪﮐﺎر ﻣﯽﺑﺮد )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞهﺎﯼ  ٢١ ،١٩ ،١١و ﻏﻴﺮﻩ( .در ﻓﺼﻞ ،١٩
ﺑﺮﺗﺮﯼ ﻋﻴﺴﯽ ﺗﻌﻠﻴﻢ دادﻩ ﺷﺪﻩ ،اﻣﺎ ﺑﻌﺪ در ﻓﺼﻞهﺎﯼ  ۵۴و  ۵۵اﻳﻦ اﻣﺮ رد ﺷﺪﻩ و ﮔﻔﺘﻪ ﺷﺪﻩ ﮐﻪ در
روز ﻗﻴﺎﻣﺖ ،ﻣﺤﻤﺪ ﺑﺮﺗﺮﯼ ﺧﻮاهﺪ داﺷﺖ.

ﺗﻨﺎﻗﺾ ﺑﺎ اﺳﻼم
ﻗﺮﺁن از ﻣﺴﻠﻤﺎﻧﺎن ﻣﯽﺧﻮاهﺪ ﮐﻪ ﺑﻪ ﮐﺘﺎبهﺎﻳﯽ ﮐﻪ ﺧﺪا ﺑﻪ ﻣﻮﺳﯽ و داود و ﻋﻴﺴﯽ و ﺳﺎﻳﺮ اﻧﺒﻴﺎ
دادﻩ اﻳﻤﺎن داﺷﺘﻪ ﺑﺎﺷﻨﺪ .ﻃﺒﻖ ﺗﻌﺎﻟﻴﻢ اﺳﻼﻣﯽ ،اﻳﻦ ﮐﺘﺎبهﺎ ﺑﻪ هﻴﭻ ﻃﺮﻳﻘﯽ ﻧﺒﺎﻳﺪ ﺑﺎ ﻳﮑﺪﻳﮕﺮ ﺗﻨﺎﻗﺾ
داﺷﺘﻪ ﺑﺎﺷﻨﺪ .ﻣﺴﻠﻤﺎﻧﺎن ﺑﺮ اﻳﻦ ﻋﻘﻴﺪﻩاﻧﺪ ﮐﻪ ﻋﻠﺖ ﺗﻔﺎوت ﮐﺘﺎبﻣﻘﺪس ﺑﺎ ﻗﺮﺁن اﻳﻦ اﺳﺖ ﮐﻪ ﮐﺘﺎبﻣﻘﺪس
ﺗﺤﺮﻳﻒ ﺷﺪﻩ اﺳﺖ .ﺑﺴﻴﺎرﯼ از ﻣﺴﻠﻤﺎﻧﺎن ﻣﻌﺘﻘﺪﻧﺪ ﮐﻪ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ در ﺗﻌﻠﻴﻤﯽ ﮐﻪ در ﺑﺎرﻩ ﻣﺼﻠﻮب
ﺷﺪن ﻋﻴﺴﯽ و ﺳﺎﻳﺮ ﻣﻮارد ﻣﯽدهﺪ ،ﺑﺎ ﻗﺮﺁن هﻤﺨﻮان اﺳﺖ .ﺑﻨﺎﺑﺮاﻳﻦ ،ادﻋﺎ ﻣﯽﮐﻨﻨﺪ ﮐﻪ اﻳﻦ اﻧﺠﻴﻞ ﺑﺎﻳﺪ
ﻳﮕﺎﻧﻪ اﻧﺠﻴﻞ ﻣﻌﺘﺒﺮ ﺑﺎﺷﺪ ،ﻳﻌﻨﯽ اﻧﺠﻴﻞ اﺻﻠﯽ.
در اﻳﻨﺠﺎ ﭼﻨﺪ ﻣﻮرد ﻣﻬﻢ را ذﮐﺮ ﻣﯽﮐﻨﻴﻢ ﺗﺎ ﺗﻔﺎوت اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﺑﺎ ﻗﺮﺁن را ﻣﺘﺬﮐﺮ ﺷﻮﻳﻢ:
 -١ﻣﻄﺎﺑﻖ ﺑﺮداﺷﺖ ﺑﺮﺧﯽ از ﻣﺴﻠﻤﺎﻧﺎن ،اﻧﺠﻴﻞ اﺻﻠﯽ ﺑﺮ ﻋﻴﺴﯽ ﻧﺎزل ﺷﺪ .ﮔﺮﭼﻪ اﻧﺠﻴﻞ
ﺑﺮﻧﺎﺑﺎ ادﻋﺎ ﻣﯽﮐﻨﺪ ﮐﻪ اﻧﺠﻴﻞ ﺑﻪ ﻗﻠﺐ ﻋﻴﺴﯽ ﻧﺎزل ﺷﺪ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  ،(١٠اﻣﺎ ﺗﺼﺮﻳﺢ ﻧﻤﯽﮐﻨﺪ ﮐﻪ
ﻋﻴﺴﯽ ﮐﻠﻤﺎت اﻟﻬﯽ را دﻗﻴﻘًﺎ از ﻧﺴﺨﻪاﯼ ﺁﺳﻤﺎﻧﯽ اﻳﻦ ﮐﺘﺎب درﻳﺎﻓﺖ داﺷﺖ .ﺑﻪﻧﻈﺮ ﻧﻤﯽرﺳﺪ ﮐﻪ
ﻧﻮﻳﺴﻨﺪﻩ ﺑﺎ دﻳﺪﮔﺎﻩ اﺳﻼﻣﯽ در ﺧﺼﻮص وﺣﯽ هﻤﺴﻮ ﺑﺎﺷﺪ.
 -٢ﻣﺴﻴﺢ ﻃﻮرﯼ ﺗﻮﺻﻴﻒ ﺷﺪﻩ ﮐﻪ ﮔﻮﻳﯽ ﺑﻪ ”ﺷﻬﺎدﺗﻴﻦ اﺳﻼﻣﯽ“ اﻋﺘﻘﺎد داﺷﺘﻪ و ﺁن را ﺑﻴﺎن
ﮐﺮدﻩ اﺳﺖ” :ﺷﻬﺎدت ﻣﯽدهﻢ ﮐﻪ ﺧﺪاﻳﯽ ﺟﺰ اﷲ ﻧﻴﺴﺖ و ﻣﺤﻤﺪ رﺳﻮل او اﺳﺖ“ .اﻳﻦ ﺷﻬﺎدت ۶٠٠
ﺳﺎل ﺑﻌﺪ از ﻋﻴﺴﯽ ﺗﺪوﻳﻦ ﺷﺪ .ﺣﺘﯽ در ﻗﺮﺁن ﻧﻴﺰ ﭼﻨﻴﻦ ﺷﻬﺎدﺗﯽ ﺑﻪﺻﻮرت ﮐﺎﻣﻞ در ﻳﮏ ﻣﺤﻞ ذﮐﺮ
ﻧﺸﺪﻩ اﺳﺖ.
 -٣اﻳﻦ اﻧﺠﻴﻞ ﻋﻴﺴﯽ و رﺳﺎﻟﺖ او را ﻣﺸﺎﺑﻪ ﺑﺎ رﺳﺎﻟﺖ ﻳﺤﻴﺎﯼ ﺗﻌﻤﻴﺪدهﻨﺪﻩ ﻣﻌﺮﻓﯽ ﻣﯽﮐﻨﺪ و
ﻧﻘﺶ ﭘﻴﺸﺮو ﻣﺴﻴﺢ ﻣﻮﻋﻮد ﻳﻌﻨﯽ ﻣﺤﻤﺪ را ﺑﺮاﯼ او ﻗﺎﺋﻞ ﻣﯽﺷﻮد )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞهﺎﯼ  ۴۴-۴٢و .(٢٢٠
ﻼ از ﻗﻠﻢ اﻧﺪاﺧﺘﻪ ،ﺣﺎل ﺁﻧﮑﻪ هﻢ ﻗﺮﺁن و هﻢ ﻋﻬﺪﺟﺪﻳﺪ ﻧﺒﻮت ﻳﺤﻴﯽ
ﻧﻮﻳﺴﻨﺪﻩ ﻳﺤﻴﯽ و رﺳﺎﻟﺖ او را ﮐﺎﻣ ً
را ﺗﺼﺪﻳﻖ ﻣﯽﮐﻨﻨﺪ و ﺗﻌﻠﻴﻢ ﻣﯽدهﻨﺪ ﮐﻪ وﯼ ﭘﻴﺸﺮو ﻋﻴﺴﯽ ﺑﻮدﻩ اﺳﺖ .ﺑﻪﻋﻼوﻩ ،ﻗﺮﺁن ﻋﻴﺴﯽ را
ﺑﻪﻋﻨﻮان ﻣﺴﻴﺢ ﺗﺼﺪﻳﻖ ﻣﯽﮐﻨﺪ ،اﻣﺎ ﻋﻴﺴﯽ در اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﭼﻨﻴﻦ ﻋﻨﻮاﻧﯽ را ﻧﻤﯽﭘﺬﻳﺮد .در ﭼﻨﺪﻳﻦ
ﺑﺨﺶ از اﻳﻦ اﻧﺠﻴﻞ ﺑﺮوﺷﻨﯽ ذﮐﺮ ﺷﺪﻩ ﮐﻪ ﻋﻴﺴﯽ ،ﻣﺴﻴﺢ ﻧﻴﺴﺖ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞهﺎﯼ ،٨٣ ،٨٢ ،۴٢
.(٢٠۶ ،١٩٨ ،٩٧ ،٩۶
 -۴در اﻳﻦ اﻧﺠﻴﻞ ﺁﻣﺪﻩ ﮐﻪ ﻣﺮﻳﻢ ﻋﻴﺴﯽ را ﺑﺪون درد زاﻳﻤﺎن ﺑﻪ دﻧﻴﺎ ﺁورد )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  (٣و
وﻻدت ﻋﻴﺴﯽ در ﺧﺎﻧﻪ ﻳﺎ ﮐﻠﺒﻪ ﻳﮏ ﭼﻮﭘﺎن رخ داد .اﻣﺎ ﻗﺮﺁن ﺑﻪ درد زاﻳﻤﺎن ﻣﺮﻳﻢ اﺷﺎرﻩ ﻣﯽﮐﻨﺪ،

دردﯼ ﮐﻪ ﺳﺒﺐ ﺷﺪ ﻣﺮﻳﻢ ﻓﺮﻳﺎد ﺑﺮ ﺁورد؛ و اﻳﻨﮑﻪ ﻋﻴﺴﯽ زﻳﺮ ﻳﮏ درﺧﺖ ﻧﺨﻞ در ﺑﻴﺎﺑﺎن ﭼﺸﻢ ﺑﻪ
ﺟﻬﺎن ﮔﺸﻮد.
 -۵ﺑﺴﻴﺎرﯼ از ﻣﺴﻠﻤﺎﻧﺎن ﺑﺮ اﻳﻦ ﻋﻘﻴﺪﻩاﻧﺪ ﮐﻪ ﺧﺪا ٠٠٠ر ١٢۴ﭘﻴﺎﻣﺒﺮ ﺑﻪ ﺟﻬﺎن ﮔﺴﻴﻞ داﺷﺖ،
ﺣﺎل ﺁﻧﮑﻪ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ اﻳﻦ رﻗﻢ را ﺑﻪ ٠٠٠ر ١۴۴ﻣﯽرﺳﺎﻧﺪ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ .(١٧
 -۶اﻳﻦ اﻧﺠﻴﻞ ﻣﯽﮔﻮﻳﺪ ﮐﻪ ﺧﺪا ﮔﺮوهﯽ از اﻳﻤﺎﻧﺪاران را ﺑﺮاﯼ ﻣﺪت ٠٠٠ر ٧٠ﺳﺎل ﺑﻪ ﺟﻬﻨﻢ
ﻓﺮﺳﺘﺎدﻩ اﺳﺖ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  ،(١٣٧در ﺣﺎﻟﻴﮑﻪ ﻗﺮﺁن ﻣﯽﮔﻮﻳﺪ ﮐﻪ ﺧﺪا ﺑﻪ هﻴﭻ ﻣﺆﻣﻨﯽ ﺻﺪﻣﻪ
ﻧﻤﯽرﺳﺎﻧﺪ ،ﺣﺘﯽ ﺑﻪ اﻧﺪازﻩ ﻳﮏ ﻣﻮرﭼﻪ )ﺳﻮرﻩ .(۴٠ :۴
 -٧ﻣﻄﺎﺑﻖ ﺗﻌﻠﻴﻢ اﻳﻦ اﻧﺠﻴﻞ ،زﻣﺎﻧﯽ ﮐﻪ ﺗﻮرات ﺗﺤﺮﻳﻒ ﺷﺪ ،ﺧﺪا ﮐﺘﺎب دﻳﮕﺮﯼ ﻓﺮﺳﺘﺎد ،ﻳﻌﻨﯽ
ﮐﺘﺎب زﺑﻮر ﻳﺎ ﻣﺰاﻣﻴﺮ را .وﻗﺘﯽ ﻣﺮدم اﻳﻦ را ﻧﻴﺰ ﺗﺤﺮﻳﻒ ﮐﺮدﻧﺪ ،ﺧﺪا اﻧﺠﻴﻞ را ﻓﺮﺳﺘﺎد ﺗﺎ ﺟﺎﻳﮕﺰﻳﻦ
ﺁن ﮔﺮدد .ﻃﺒﻖ اﻳﻦ ﻧﻈﺮﻳﻪ ،هﺮ ﮔﺎﻩ ﮐﻪ ﮐﺘﺎﺑﯽ اﻟﻬﯽ ﺗﺤﺮﻳﻒ ﻣﯽﺷﻮد ،ﺧﺪا ﮐﺘﺎب دﻳﮕﺮﯼ ﻣﯽﻓﺮﺳﺘﺪ.
ﻧﺘﻴﺠﺘًﺎ وﻗﺘﯽ اﻧﺠﻴﻞ ﺗﺤﺮﻳﻒ ﺷﺪ ،ﺧﺪا ﻗﺮﺁن را ﻓﺮﺳﺘﺎد .اﻳﻦ اﻣﺮ ﺳﺆال ﺑﺴﻴﺎر ﻣﻬﻤﯽ را در ﺧﺼﻮص
اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﻣﻄﺮح ﻣﯽﺳﺎزد .اﮔﺮ ﻃﺒﻖ ﺑﺎور ﺑﺴﻴﺎرﯼ از ﻣﺴﻠﻤﺎﻧﺎن ،اﻳﻦ اﻧﺠﻴﻞ ﻧﺴﺨﻪ ﺗﺤﺮﻳﻒﻧﺸﺪﻩ
اﻧﺠﻴﻞ اﺻﻠﯽ اﺳﺖ ،در اﻳﻨﺼﻮرت دﻳﮕﺮ ﻧﻴﺎزﯼ ﻧﺒﻮد ﻗﺮﺁن ﻓﺮﺳﺘﺎدﻩ ﺷﻮد ﺗﺎ ﺟﺎﻳﮕﺰﻳﻦ ﺁن ﮔﺮدد.
 -٨ﻣﻄﺎﺑﻖ اﻳﻦ اﻧﺠﻴﻞ ،ﻧـُﻪ ﺁﺳﻤﺎن و دﻩ ﺟﻬﻨﻢ هﺴﺖ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞهﺎﯼ  .(١٧٨ ،۵٧ ،۵٢اﻣﺎ
ﻗﺮﺁن ﺗﻌﻠﻴﻢ ﻣﯽدهﺪ ﮐﻪ ﻓﻘﻂ هﻔﺖ ﺁﺳﻤﺎن وﺟﻮد دارد )ﺳﻮرﻩ .(٢٩ :٢
 -٩اﻳﻦ اﻧﺠﻴﻞ ﺗﻌﻠﻴﻢ ﻣﯽدهﺪ ﮐﻪ ﺷﻴﻄﺎن ﺧﺎﻟﻖ ﺟﻬﻨﻢ اﺳﺖ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  ،(٣۵ﺣﺎل ﺁﻧﮑﻪ ﻗﺮﺁن
ﺗﻌﻠﻴﻢ ﻣﯽدهﺪ ﮐﻪ ﺟﻬﻨﻢ را ﺧﺪا ﺁﻓﺮﻳﺪﻩ اﺳﺖ )ﺳﻮرﻩ .(١١ :٢۵
 -١٠در اﻳﻦ اﻧﺠﻴﻞ ذﮐﺮ ﺷﺪﻩ ﮐﻪ ﭘﻴﺶ از روز ﺁﺧﺮ ،ﭘﺎﻧﺰدﻩ روز وﻳﺮاﻧﯽ ﻗﺪم ﺑﻪ ﻗﺪم وﺟﻮد
ﺧﻮاهﺪ داﺷﺖ )ﺑﺮﻧﺎﺑﺎ ،ﻓﺼﻞ  .(۵٣هﻤﭽﻨﻴﻦ ذﮐﺮ ﻣﯽﮐﻨﺪ ﮐﻪ در روز ﺳﻴﺰدهﻢ ،ﺁﺳﻤﺎﻧﻬﺎ هﻤﭽﻮن
ﻃﻮﻣﺎرﯼ ﭘﻴﭽﻴﺪﻩ ﺧﻮاهﺪ ﺷﺪ و هﺮ ﻣﻮﺟﻮد زﻧﺪﻩاﯼ ﺧﻮاهﺪ ﻣﺮد .هﻤﻪ اﻳﻨﻬﺎ در ﺗﻨﺎﻗﻀﯽ ﺁﺷﮑﺎر ﺑﺎ ﻗﺮﺁن
ﻗﺮار دارد ﮐﻪ ﺗﻌﻠﻴﻢ ﻣﯽهﺪ ﮐﻪ اﻧﺴﺎن ﺗﺎ ﺑﻪ روز ﺁﺧﺮ زﻧﺪﻩ ﺧﻮاهﺪ ﺑﻮد )ﺳﻮرﻩ  .(٣٧-٣٣ :٨٠در
ﻗﺮﺁن ،هﻴﭻ ﺟﺎ ﺑﻪ ﻣﺮگ ﻓﺮﺷﺘﮕﺎن ﻣﻘﺪس اﺷﺎرﻩ ﻧﺸﺪﻩ ،ﺑﻠﮑﻪ ﺗﺼﺮﻳﺢ ﺷﺪﻩ ﮐﻪ ﺁﻧﺎن ﮐﻤﺎﮐﺎن ﺑﻪ اﻧﺠﺎم
وﻇﻴﻔﻪ اداﻣﻪ ﺧﻮاهﻨﺪ داد )ﺳﻮرﻩ .(١٧-١۵ :۶٩
 -١١در اﻳﻦ اﻧﺠﻴﻞ ادﻋﺎ ﺷﺪﻩ ﮐﻪ ﻋﻴﺴﯽ ﮔﻔﺘﻪ ﮐﻪ ﻣﺮد ﺑﺎﻳﺪ ﺑﻪ ﻳﮏ زن اﮐﺘﻔﺎ ﮐﻨﺪ ،ﺣﺎل ﺁﻧﮑﻪ
ﻗﺮﺁن اﺧﺘﻴﺎر ﺣﺪاﮐﺜﺮ ﭼﻬﺎر زن را ﻣﺠﺎز ﺷﻤﺮدﻩ اﺳﺖ )ﺳﻮرﻩ ٣ :۴؛ ﺑﺮﻧﺎﺑﺎ ﻓﺼﻞ .(١١۵
 -١٢در ﻓﺼﻞهﺎﯼ  ۶۶ ،٣٢و  ۶٧اﻳﻦ اﻧﺠﻴﻞ ،از ﻗﻮل ﻋﻴﺴﯽ ﺁﻣﺪﻩ ﮐﻪ زﮐﺎت و ﻗﺮﺑﺎﻧﯽ ﺟﺰء
اﺣﮑﺎم اﻟﻬﯽ ﻧﻴﺴﺖ ،ﺑﻠﮑﻪ ﺳﻨﺖ اﺑﺪاﻋﯽ ﺑﺸﺮ اﺳﺖ .ﺑﻪﻋﺒﺎرت دﻳﮕﺮ ،اﻳﻦ اﻧﺠﻴﻞ ﻣﻨﮑﺮ اﻳﻦ اﺳﺖ ﮐﻪ ﺧﺪا

ﻗﺮﺑﺎﻧﯽهﺎﯼ ﺳﻮﺧﺘﻨﯽ را در ﺗﻮرات اﻣﺮ ﮐﺮدﻩ ﺑﻮدﻩ اﺳﺖ .اﻣﺎ ﻗﺮﺁن ﺗﺄﺋﻴﺪ ﻣﯽﮐﻨﺪ ﮐﻪ ﺧﺪا ﺑﻪ ﺑﻨﯽ
اﺳﺮاﺋﻴﻞ اﻣﺮ ﮐﺮد ﺗﺎ ﻗﺮﺑﺎﻧﯽ ﺗﻘﺪﻳﻢ ﮐﻨﻨﺪ )ﻗﺮﺁن ،ﺳﻮرﻩ ٧٢-۶٧ :٢؛ ﮐﺘﺎبﻣﻘﺪس ،اﻋﺪاد .(١٠-١ :١٩
ﺁﺷﮑﺎر اﺳﺖ ﮐﻪ اﻳﻦ دو ﻣﻨﺒﻊ )ﻳﻌﻨﯽ ﻗﺮﺁن و اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ( اﻋﺘﻘﺎد واﺣﺪﯼ را در ﺧﺼﻮص
ﻣﺼﻠﻮب ﺷﺪن ﻋﻴﺴﯽ ﺑﻴﺎن ﻣﯽدارﻧﺪ ،اﻣﺎ در ﻣﻮرد ﺗﻌﺎﻟﻴﻢ دﻳﮕﺮ ،اﺗﻔﺎق ﻧﻈﺮ اﻧﺪﮐﯽ ﻣﻴﺎن ﺁﻧﻬﺎ وﺟﻮد
دارد.

ﻧﺘﻴﺠﻪ
در اﻳﻦ ﻣﻘﺎﻟﻪ ،ﻧﺸﺎن دادﻳﻢ ﮐﻪ ﺗﺎرﻳﺨﭽﻪ و اﺻﺎﻟﺘﯽ ﮐﻪ ﻣﺴﻠﻤﺎﻧﺎن ﺑﻪ اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﻧﺴﺒﺖ ﻣﯽدهﻨﺪ
ﻓﺎﻗﺪ اﻋﺘﺒﺎر اﺳﺖ .ﺷﻮاهﺪ ﺗﺎرﻳﺨﯽ و ﺷﻮاهﺪ ﻣﻮﺟﻮد در ﺧﻮد ﮐﺘﺎب ﻧﺸﺎن ﻣﯽدهﻨﺪ ﮐﻪ اﻳﻦ ﮐﺘﺎب
ﻧﻤﯽﺗﻮاﻧﺴﺘﻪ زودﺗﺮ از ﻗﺮن ﭼﻬﺎردهﻢ ﻣﻴﻼدﯼ ﻧﻮﺷﺘﻪ ﺷﺪﻩ ﺑﺎﺷﺪ .ﻧﻮﻳﺴﻨﺪﻩ ﺁن ﻧﻤﯽﺗﻮاﻧﺪ ﺑﺮﻧﺎﺑﺎﯼ ﻣﺬﮐﻮر
در ﻋﻬﺪﺟﺪﻳﺪ ﺑﺎﺷﺪ .اﻳﻦ ﮐﺘﺎب ﻣﻤﻠﻮ از اﺷﺘﺒﺎﻩ و ﺗﻨﺎﻗﺾ اﺳﺖ و ﻋﻤﺪﻩ ﻣﻄﺎﻟﺐ ﺁن ﺑﺎ ﻣﻌﺘﻘﺪات اﺳﻼﻣﯽ
ﺗﻨﺎﻗﺾ دارد.
اﻧﺠﻴﻞ ﺑﺮﻧﺎﺑﺎ ﺑﻬﺘﺮﻳﻦ ﻧﻤﻮﻧﻪ از ﻧﺘﻴﺠﻪ ﮐﺎر ﻧﻘﺪ ﺗﺎرﻳﺨﯽ و ادﺑﯽ اﺳﺖ .وﻗﺘﯽ ﺑﻪ ﺗﻤﺎم اﺷﺘﺒﺎهﺎت و
ﻓﻘﺪان اﻧﺴﺠﺎم ﻣﻮﺟﻮد در ﺁن دﻗﺖ ﻣﯽﮐﻨﻴﻢ ،ﺑﻪ اﻳﻦ ﻧﺘﻴﺠﻪ ﻣﯽرﺳﻴﻢ ﮐﻪ اﻳﻦ اﻧﺠﻴﻞ اﺛﺮ دﺳﺖ ”ﺑﺮﻧﺎﺑﺎﯼ
دروﻏﻴﻦ“ اﺳﺖ ﮐﻪ هﺮﮔﺰ ﺷﺎﮔﺮد ﻋﻴﺴﯽ در ﻗﺮن اول ﻧﺒﻮدﻩ و هﻴﭽﮕﺎﻩ در ﺳﺮزﻣﻴﻨﯽ ﻧﺰﻳﺴﺘﻪ ﮐﻪ
ﻋﻴﺴﯽ در ﺁن ﻣﯽزﻳﺴﺖ و ﺗﻌﻠﻴﻢ ﻣﯽداد.
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The Gospel of Barnabas
Introduction
And when Jesus, son of Mary said, "O children of Israel, I am the messenger of Allah
unto you, confirming that which was revealed before me in Torah, and bringing good
tidings of a messenger who cometh after me, whose name is the 'Praised One' " (Surah
61:6).
Muslims who read and recite this verse in the Qur'an, work backwards to decide what
they think the 'original Gospel' must have said. They claim that it would have clearly
predicted the coming of Muhammad. It could not have called Jesus the Son of God and

must have denied the death of Jesus by crucifixion. In their efforts to discredit the
Christian scriptures, some Muslims look for documents which may fit their argument, no
matter if these have been declared as spurious by the whole Christian Church. One such
document is the so-called "Gospel of Barnabas". In this 'gospel', as some Muslims claim,
there is much which contradicts the canonical gospels but does fit in with Muslim beliefs.
In their discussions with Christians, they go so far as to claim this gospel to be the
original gospel that descended upon Jesus from heaven and which he dictated to
Barnabas. Some Muslims base their presentation of the life and teaching of Jesus upon
this document, rather than on the Qur’an, the Bible or the traditions.
A Pakistani Muslim, Attaur Rahim, who took great pains to introduce this ‘gospel’ into
Pakistan, had this to say:
The gospel of Barnabas is the only known surviving gospel written by a disciple of Jesus,
that is by a man who spent most of his time in the actual company of Jesus during the
three years in which he was delivering his message. Therefore he had direct experience
and knowledge of Jesus’ teaching, unlike all the authors of the four accepted Gospels [1].
He totally ignores the fact that John was a disciple from the beginning of Jesus' ministry
and Matthew shortly after. He offers no evidence that Barnabas was a disciple during
Jesus' three year ministry. Another Muslim, Ali Akbar, made the following comments:
Christians do not regard the gospel of St. Barnabas as an integral part of the New
Testament and it is not often preached in their churches. This Gospel was condemned by
the Christian council three hundred years before the prophet Muhammad. The reason for
this is, no doubt, that the advent of the prophet Muhammad is predicted therein in very
clear words [2].
No evidence is given of this book's condemnation at any Christian council. Similar
claims are made by Abdu L-Ahad Dawud in his popular book, Muhammad in the Bible:
This Gospel has been rejected by Churches because its language is more in accordance
with the revealed Scriptures and because it is very expressive and explicit about the
nature of Jesus Christ’s mission, and above all because it records the exact words of Jesus
concerning Muhammad [3].
What is the truth? Why do Christians reject this gospel? Is it because this gospel has
certain alleged prophecies about Muhammad or because they have more solid arguments
against the credibility of the document?

The Background
Muslims first became aware of the existence of this gospel through the work of George
Sale who mentioned it in his translation of the Qur’an into English in 1734. In his
preface, Sale mentions a Spanish version written by a Mostafa de Aranda, who claimed to
have translated it from Italian. It was alleged that an Italian Christian monk, Fra Marino,

had stolen it from the library of Pope Sixtus V (1585-1590) while the pope was asleep in
his library and that Marino became a Muslim after reading it [4]. This translation has
somehow perished, although various fragments of the Spanish text are still available. The
Italian version found its way to Holland and was found in 1709 in the possession of J.F.
Cramer, a councillor to the King of Prussia (Germany). He, in 1713, gave it to Prince
Eugene of Savoy and over the next few years it passed from one hand to another until it
reached Vienna in 1738 and was deposited in the Imperial Library where it stays to this
day [5].
Lonsdale and Laura Ragg were responsible for translating it into English and printing it
in 1907 with 70 pages of introduction giving convincing reasons why various scholars
believed that this was a fake Gospel written in the Middle Ages. In 1908, an Arabic
translation with a new introduction was published in Cairo and in 1916 two Urdu editions
were published, which were based on the Arabic version.
Between 1960 and 1980, translations of this gospel appeared in many of the languages of
the Muslim majority countries. The reprinting, in Pakistan in 1973, of the English
translation by Lonsdale and Laura Ragg was much publicised by Islamic Missions[6].
Their Urdu and English presses promoted it and Muslim religious leaders introduced it as
the true Gospel of Jesus [7]. The same year, a new Urdu translation was published by
Jama’at-e-Islami, Lahore, with an introduction by the founder of the organisation,
Maulana Abul Ala Mawdudi [8].
Both the English and Urdu translations were reprinted several times. By 1990 there were
203,000 English copies printed by one publisher alone, Aisha Bahwany, in Pakistan. The
interesting thing is that none of these reprints included the 70 pages of introduction by
Lonsdale and Laura Ragg, because in their introduction they provide evidence to the
effect that the book is a medieval forgery. The facsimile of the original title page, in some
of the English editions, gives the misleading impression that one is dealing with the
complete text of the original book by Lonsdale and Laura Ragg. The English translation
of the document has now been printed by several Muslim publishers in Britain and
America without any acknowledgement to previous publishers or to Lonsdale and Laura
Ragg, the translators into English.

The Contents and Message
The gospel of Barnabas can be divided into several sections of which the following is a
brief description:
CHAPTERS 1-9:

The birth of Jesus; his childhood and his "disputation" with the
doctors concerning the law.

CHAPTERS 10-47:

Jesus receives a book, the Injil from God. He begins his ministry
and performs miracles. He preaches, "I am not the messiah, the
messiah will be born of the Ishmaelites".

CHAPTERS 48-98:

The Roman soldiers worship him as God but Jesus tells them that
he is not the son of God. He has come to give the glad tidings of
the coming of Muhammad.

CHAPTERS 99-126: A crowd gathers to appoint Jesus as king but Jesus leaves for
Damascus and then travels to some other cities.
CHAPTERS 127-153: Jesus teaches his disciples about penitence, fasting, prayer, fear of
God and high morals.
CHAPTERS 154-191: Jesus teaches about the sinful world, the nature of sin, restoration,
freedom, paradise and predestination. A scribe is also mentioned
who claims that he saw a secret book of Moses which declares that
the "Messiah springeth from Ishmael and not from Isaac".
CHAPTERS 192-222: Jesus raises Lazarus from the dead and predicts the judgement of
Jerusalem. The Jews attempt to stone him but he vanishes. He is
betrayed by Judas. Jesus is taken into heaven and Judas’ face is
made to look like that of Jesus. Judas is mistakenly crucified in
place of Jesus. Jesus appears to his friends and his mother and tells
them that he was not crucified. He charges Barnabas to write the
gospel (Injil) after which he returns to heaven.
The message of this gospel
Muslims value this gospel highly because it teaches against the doctrine presented in the
New Testament. The following are the main points of this gospel which may affirm some
of the Muslim beliefs but contradicts the teaching of the New Testament:
1. Jesus is a servant and only a messenger of God (Barnabas, chapter 55). He is not
God, nor the Son of God, nor a god (Barnabas, chapters 53 and 100).
2. Jesus predicts the coming of the Messiah who is Muhammad (Barnabas, chapters
42-44). He himself refuses to be a messiah but gives this title to Muhammad. It
was Ishmael who was to be sacrificed, not Isaac (Barnabas, chapter 44).
3. Jesus ascended to heaven before the crucifixion and Judas was made to look like
Jesus (Barnabas, chapter 220). Jesus did not die on the cross (Barnabas, chapter
215). It was Judas Iscariot who died on the cross (Barnabas, chapter 216). The
disciples stole the body of Judas and claimed that Jesus was risen. Many of the
disciples have taught this deception, including Paul.

The Writer

Was Barnabas the writer of this gospel? Muslims say, "yes" to this question and call upon
the book of Acts for evidence where Barnabas is mentioned. However, our investigation
reveals that the Barnabas of Acts and the Barnabas of this gospel are two different people
who lived at different times.
According to the New Testament, Barnabas was not present during the ministry of Jesus.
He is first mentioned in Acts after the church was already established. He, like other
disciples, sold his property to raise money for distribution to the poor (Acts 4). He was a
Jew from Cyprus named Joseph whom the apostles called Bar-nabas, which means "son
of encouragement". (Acts 4:36).
According to the document in question, however, Barnabas was an apostle of Jesus and
known by this name throughout Jesus' ministry. On many occasions Jesus is reported to
have called him Barnabas instead of Joseph. This weakens the credibility of this gospel
because Barnabas was never called to be an apostle by Jesus, according to all the
available lists in the other Gospels.
The Barnabas of this gospel rejects the deity of Christ. Jesus is alleged to have denied
being equal with God and to have claimed that he was only a messenger and servant of
God. However, in the New Testament in Acts, Barnabas was the one who introduced
Paul to the apostles at Jerusalem and encouraged them to trust him. The first thing Paul
had preached after his conversion was that Jesus was the Son of God (Acts 9:20) and no
doubt Barnabas was well aware of it. If Paul was preaching something unacceptable
would Barnabas not have called for him to be silenced rather than fighting for his
acceptance as a preacher of God’s word?
This Gospel denounces the teaching of Paul regarding circumcision, the crucifixion, the
death and resurrection of Jesus. However, the book of Acts shows that Paul and Barnabas
had a joint ministry for one full year. They both preached the same thing concerning
Jesus’ resurrection and his deity (Acts 13:33). Here, Barnabas along with Paul can be
seen in debate with some who insisted on circumcision. This debate was not between
Paul and Barnabas but between the people from Judea on one side and Paul and Barnabas
on the other (Acts 15). Thus it is illogical to accept that the Barnabas of the New
Testament is responsible for a document that rejects the very teachings he proclaimed and
defended.
Muslims quote from Galatians 2:13 and Acts 15:38-40 as proof that there was a
disagreement on doctrinal matters between Paul and Barnabas. According to the first
reference Barnabas was reprimanded for religious discrimination. Just to avoid offending
some Jewish Christians, Barnabas and Peter did not sit at a meal with gentile converts.
Paul censured this behaviour. Acts 15:2 shows that Peter and Barnabas later realised their
error and accepted Paul’s argument. Muslims may ask, "Was not the root problem an
issue of doctrine, namely, justification by faith, not by observing the works of the law, as
the rest of Galatians chapter 2 reveals?" The answer is that although it is a doctrinal issue,
it does not leave Paul in the wrong. Also, I Corinthians 9:6 which was written after the

split, shows that Paul and Barnabas were back on good terms again. We should
appreciate that the split reported in Galatians chapter 2 was only momentary.
The case in Acts 15:38-40 relates how Paul did not want to take John Mark with them on
their next journey because he remembered how John Mark had abandoned them in
Pamphilia in the middle of the first journey (Acts 12:12; 13:13). Paul was concerned that
John Mark might do the same again and cause further problems. Later, however, the
same Paul commends John Mark in his letters and expresses his need for him in his
ministry (Colossians 4:10; II Timothy 4:11).
The evidence reveals that the dispute here was a personal matter and not doctrinal. There
is no evidence that Paul and Barnabas had split because of a doctrinal clash. In fact
investigation in this case reveals the unity that was between these two men rather than
discord.
So why should Barnabas suddenly change his belief? Muslims offer rather fanciful
explanations. A favourite theory, for example, is offered by Rahim, who tried his best to
propagate this gospel with great zeal in Pakistan and wrote about the life of Jesus as
portrayed in this gospel. He says:
Paul was a Roman citizen. He must have learned the language of Rome. He probably
spoke Greek as it was the official language of the area in which he was born. The epistles
he later wrote to the Christian communities in Greece must have been written in their
native language. This meant he could travel in Greece and probably Italy without any
language difficulty. Barnabas, on the other hand spoke neither of the two languages. John
Mark, who spoke Greek, had accompanied him on the first missionary journey into
Greece, to act as his interpreter. If Barnabas was to go there by himself, he would not be
able to make himself understood. Thus Paul’s refusal to travel with Mark may have been
a round about way of ensuring that Barnabas would refuse to travel with him. [9]
His statement is riddled with unsupported claims, many of which are easily refuted. The
conclusion cannot hope to be valid on such defective premises. It is also inconsistent with
the statement in the same book that Barnabas was born in Cyprus. His native tongue
would therefore have been Greek and the argument is rendered invalid by his own words.
Also, Rahim says that Paul and Barnabas were fellow students under Gamaliel. If such
was the case, this would mean that both were educated men who had learned the teaching
of the Old Testament and the traditions. The Old Testament was translated into Greek in
250 BC, making it available to the Greek speaking world. If it was so important that there
was a need for a translation into Greek three hundred years before Barnabas and Paul,
how much greater would be the need of the Greek-speaking Jewish scholars who lived in
30-40 CE? Evidently then, being an educated Jew, Barnabas would not need an
interpreter. He would have fully understood what Paul and the other apostles were
preaching. Hence there would be no conflict or misunderstanding regarding the deity of
Christ, his crucifixion, resurrection and ascension.

Evidence of Authenticity

Christians claim that this gospel did not exist during the time of the apostles, their pupils,
the church fathers or their pupils. Almost every book of the New Testament is mentioned
and quoted in the writings of the early Christians but no reference whatever is made to
the gospel of Barnabas. However, Muslims claim a long, colourful history for this
manuscript going back to Irenaeus (130-200). For example Rahim says that Irenaeus
"quoted extensively from the Gospel of Barnabas in support of his views. This shows that
the Gospel of Barnabas was in circulation in the first and second centuries of
Christianity"[10]. On examination one finds that Irenaeus in his writings quoted from the
Epistle of Barnabas and not from what Rahim calls the Gospel of Barnabas. (An 'Epistle'
is a letter and usually explains doctrine, while a 'Gospel' is an account of Jesus' life).
Rahim claimed that during Emperor Zeno's rule in 478, the remains of Barnabas were
discovered, and a copy of the Gospel of Barnabas, written by his own hand, was found on
his breast. According to him it is recorded in the Acta Sanctorium, Boland Junii, Tome II,
pages 422-450, published in Antwerp in 1698 [11]. However, the record actually says
that a copy of the gospel according to Matthew, copied by Barnabas himself, written in
his own hand, was found on his breast. This deliberate alteration of the record reflects
little credit on Rahim's integrity. He omitted the words "according to Matthew, copied by
Barnabas himself" and instead inserted "Gospel of Barnabas".
Evidence from Muslim History
Since the evidence from Christian history is sometimes rejected by some Muslims, we
must also look at the evidence from Islamic history. The study of Muslim traditions and
Muslim historical accounts suggest that Muhammad, the prophet of Islam, had good
relations with the Christian ruler at Najran. At the time of Muhammad's birth, Arabs were
in contact with Christians in Abyssinia, and also with the three major sections of the
Church in the Middle East i.e. Byzantine, Nestorian and Jacobite-Monophysites. The
Nestorians exercised the most influence over the Arabs. According to Ibn Ishaq, pictures
of Mary and Jesus were to be seen on one of the Ka'ba walls "[12].
Muslim traditions tell us about various Christian delegations that came to visit
Muhammad for discussion. On one occasion, a group of sixty people headed by Abd alMasih, bishop of the Najran Christians, met Muhammad in the mosque at Madina to
discuss the deity of Christ. Muhammad related to them that Jesus was not God. The
incident is said to be recorded in the Qur'an (Surah 3:40-70). Here was an excellent
opportunity to mention the gospel of Barnabas as evidence against the Christian' claim, if
it was in existence, but not so. Neither did Allah reveal to Muhammad any verse with
regard to it.
John of Damascus (d. 753), known as Yahya b. Mansur, the son of a civil servant who
had been a treasurer to Caliph Muawiya and Abdul Malik, wrote on many subjects
including the deity of Christ. Surely he would have also mentioned this gospel if it had
been in existence then?

Bishop Timotheos (d. 823), whose term of office spans the high point of Abbasid power
at Baghdad under Harun al-Rashid (786-809), held debates in the court of Khalifa Musa
al-Hadi (785-6). Discussions were held not only in defence of what was held to be
Islamic orthodoxy against free thinkers and heretics, but also about the four gospels.
However, according to the transcripts, nobody mentioned the gospel of Barnabas. Muslim
scholars debated the Godhead and the person of Jesus, yet they never mentioned this
gospel. Caliph Jafar al-Mutawakal (847-861), who abolished the right of religion and the
construction of churches and introduced discriminating laws against Christians and Jews
[13], held debates in his court with people like Bishop Elijah. However, again, no one
suggested the gospel of Barnabas as a reference.
The book Al-Fihrist of Abu al-Faraj Muhammad ibn Ishaq al-Nadim (935-990), which is
claimed by Muslims to deal with every phase of medieval culture, has long lists of books
and authors. He gives a list of all the books that are part of the Bible but nowhere
mentions the gospel of Barnabas [14].
For several centuries Muslims ruled Spain (756-1492 CE) and there were many dialogues
between Muslims and Christians, yet no Muslim ever presented this gospel as evidence
against orthodox Christian belief. In this period there were Muslim writers, historians and
philosopher like al-Farabi (d.950), al-Masudi (d. 956), al-Kindi (d. 961), Ibn Hazm (d.
1063), al-Ghazali (d.1111), Abu al-Abbas al-Arif (d. 1141); Ibn Rushd (d. 1198), Muhyi’l
Din Ibn al-Arabi (d.1240), and Ibn Khaldun (d. 1406). However not one of them
mentioned this document. Furthermore, in none of the commentaries on the Qur’an, prior
to 1700 CE can any reference to this gospel be found. Therefore it is extremely difficult
to believe that this gospel could possibly have been in existence before the fourteenth
century, as discussed below.
Evidence from the document
The physical appearance of the manuscript of the Gospel of Barnabas in existence today
suggests, in terms of its binding, the style of writing and its language, that it was written
between 1500 and 1590.
Let us consider first the evidence within the text. In the Torah, God ordered the Israelites
to observe a Jubilee year. "A Jubilee shall that fiftieth year be to you" (Leviticus. 25:11).
However the gospel of Barnabas mentions this Jubilee but gives the interval of one
hundred years (Barnabas, chapter 82). Where did the author get this figure from?
Around the year 1300, Pope Boniface VIII decreed the one hundred year interval for the
church. In 1343, Pope Clemens VI changed it back to fifty years and later Pope Paul II
(1464-1471) reduced it to twenty-five years. It would appear that the writer knew about
the decree of Pope Boniface but thought it had been instituted by Jesus. This compels us
to think that this gospel cannot be dated earlier than 1300 CE.
One finds several quotations of the writer Dante are attributed to Jesus in this gospel. For
example, Dante's expression, "false and lying gods" in chapters 23, 78, 217 is not found

in the Bible nor in the Qur'an, but shows up only in this gospel. The description of hell in
this gospel is also remarkably similar to Dante's fantasy about hell, purgatory and
paradise. In chapter 178, this gospel tells us that there are nine heavens, again reminiscent
of Dante. It is interesting to note that Dante was an Italian who lived about the time of
Boniface VIII. He started writing his famous "Divina Comedia" in 1300.
There are other medieval elements in this gospel. To mention just a few, in chapter 194, it
is said that the family of Lazarus were overlords of two towns, Magdala and Bethany.
Roman forces controlled most of the lands of Palestine in those days, so no such system
of overlord rule was known. This is the kind of feudal rule which became common in the
Middle Ages.
The reference to wine casks in chapter 152 is an obvious anachronism. The court
procedures described in chapter 121 demand that the author would have had to be
familiar with a medieval society. In the light of the preceding evidences and many other
such evidences not listed here, both external and internal, it can be seen that this gospel
must have been written by someone living many centuries after the Barnabas of the New
Testament.

Errors and Contradictions
1. This gospel states that Jesus was born while Pilate was a governor in Palestine.
According to history, however, Pilate did not become a governor until 26 CE.
Also, in chapter 3, the birth of Jesus is placed during the time of the high
priesthood of Annas (6-15 CE) and Caiaphas (18-36 CE), which contradicts not
only history but the gospel itself. Neither of them was in power when Jesus was
born. The Barnabas gospel is wrong by about ten years with Annas, by twentytwo years with Caiaphas and by thirty years with Pilate.
2. Herod (Antipas) is mentioned as having power and many soldiers at his command
in Jerusalem and Judea (Barnabas, chapter 214). This is a blunder because he
ruled only in Galilee some sixty miles away. This gospel calls him a Gentile
(Barnabas, chapter 217), although he was a practising Jew. He was only in
Jerusalem to celebrate the feast of the Passover, which is why he was able to be
consulted during Jesus' trial.
3. In chapter 80 it is stated that Daniel was only two years old when he was captured
by Nebuchadnezzar. This conflicts with the account in the Bible (Daniel chapter
2), which says that Nebuchadnezzar consulted Daniel in the second year of his
reign concerning his dream. He was so impressed by Daniel's wisdom that he
appointed him a ruler over the province of Babylon. If the testimony of this
gospel is accepted then Daniel would have to be three years old at this point.
4. Chapter 91 relates the account of the amassing of three armies, each of 200,000
armed men in a battle over the question of Christ's deity. Under Roman rule at
that time both the possession of arms and the manufacture of arms were strictly
controlled. Also, according to the Encyclopaedia Britannica, the whole Roman
regular army only numbered 300,000 at this time and half of these were reserves.

5.
6.

7.

8.

9.

There was only a small garrison in Judea until the Roman destruction of
Jerusalem in 68-70 CE.
In chapter 127 of this gospel, Jesus is mentioned as preaching from the pinnacle
of the Temple. This was hardly a suitable place from which to preach as it was
about two hundred meters above the ground and so he would not have been heard.
Nazareth is described as a coastal city on the sea of Galilee, in chapter 20 and 21.
This town still exists but is thirteen hundred feet above sea level and twenty
kilometres from the sea. In chapter 99 Tiro (Tyre/Tyrus) is presented as being
close to the Jordan, which is not correct. Tyrus is fifty kilometres away on the
shore of the Mediterranean sea in present day Lebanon. If the writer walked these
areas with Jesus, why does he confuse such facts? Zacchaeus is said to have
encountered Jesus in Nazareth, while the gospel according to Luke says this
happened in or near Jericho (Luke 19).
Chapter 169 of this gospel portrays a European summer. This contrasts with the
Palestinian summer where rain falls in winter and fields are parched in summer, it
is anything but green as portrayed in the text. According to the context, Jesus was
in the wilderness of Jordan where he certainly would not be enjoying beautiful
European-type summer scenery.
Haggai and Hosea are two separate prophets whose revelations are separately
recorded in two books in the Old Testament but this gospel says that their story is
related in the book of Daniel (Barnabas, chapter 185). His confusion concerning
Bible references is further demonstrated in chapters 165 and 169 where he mixes
quotations together.
The writer claims that Jesus is not the Messiah and yet uses the messianic title
"Son Of David" for him (Barnabas, chapters 11,19,21 and so on). In chapter 19
the primacy of Jesus is taught but refuted in chapters 54 and 55, where
Muhammad is stated as having the primacy at the last judgement.

In Conflict with Islam
The Qur’an expects a Muslim to believe in the books of God which he gave to Moses,
David, Jesus and other prophets. According to Islamic teachings, these books should in
no way contradict each other. Muslims believe that if the Bible differs it must be because
it has been corrupted. Many Muslims think that the Gospel of Barnabas is in harmony
with the Qur’an in its teaching about the crucifixion and other matters. Therefore, they
claim, it must be the one and only true Gospel, the original.
Here are a few important points about which the Qur’an and this gospel are not in
harmony:
1. According to some Muslims understanding the original Gospel descended upon
Jesus. While the Gospel of Barnabas does indeed claim that it descended into the
heart of Jesus (Barnabas, chapter 10), it does not specify that Jesus received
God’s words precisely from a heavenly copy of the book. The writer does not
appear to subscribe to this Muslim view of inspiration.

2. Christ is portrayed as having voiced and believed the Muslim creed, Shahada,
"There is no God but Allah and Muhammad is his prophet". This creed was not
laid down until 600 years after Jesus. Even in the Qur’an it is never given as one
complete statement at one time.
3. This Gospel presents Jesus and his mission as being identical to that of John the
Baptist in the role of forerunner to the Messiah, who is Muhammad (Barnabas,
chapters 42-44 and 220). The author has completely omitted John the Baptist and
his ministry, whilst both the Qur’an and the New Testament acknowledge John's
prophethood and teach that he was a forerunner of Jesus. Moreover, the Qur'an
accepts Jesus as the Messiah but the Jesus in this gospel refuses to accept this
title. In several passages this gospel openly suggests that Jesus is not the Messiah
(Barnabas, chapters 42, 82, 83, 96, 97, 198, 206).
4. This Gospel portrays Mary as giving birth to Jesus without pain (Barnabas,
chapter 3) and that his birth took place in a shepherd’s house or shelter. However,
the Qur’an relates the pangs of childbirth, which drove Mary to cry out in pain
and that Jesus was born under a palm tree in the wilderness.
5. Many Muslims believe that Allah has sent 124,000 prophets into the world, but
this Gospel places the count at 144,000 (Barnabas, chapter 17).
6. It tells us that God sent a group of believers to hell for 70,000 years (Barnabas,
chapter 137), whereas the Qur’an says that God would not harm a believer even
so much as by the weight of an ant (Surah 4:40).
7. According to the teaching of this Gospel when the Tawrat became contaminated,
God sent another book, the Zabur or Psalms. When this was altered by people,
God gave the Injil - the Gospel to replace it. This theory holds that when a divine
book is altered or corrupted, God sends another book. Consequently, when the
Gospel was corrupted God sent the Qur’an. This raises an important question with
regard to the Gospel of Barnabas. If, as many Muslims believe, this is an
unaltered version of the true and original Gospel, then there was no need to send
the Qur’an to replace it.
8. According to this gospel, there are nine heavens and ten hells (Barnabas, chapters
52,57,178). However, the Qur'an teaches only seven heavens (Surah 2:29).
9. This Gospel teaches that Satan is the creator of hell (Barnabas, chapter 35),
whereas the Qur’an teaches that God is Creator of hell (Surah 25:11).
10. In this Gospel, it is stated that before the last day there will be a fifteen-day
schedule of step-by-step destruction (Barnabas, chapter 53). It further states that
on the thirteenth day the heavens shall be rolled up like a book and every living
thing shall die. All this is in clear contradiction with the Qur’an, which states that
men will be alive until the last day (Surah 80:33-37). Nowhere does the Qur’an
mention the death of the holy angels, but asserts that they will still perform their
duty (Surah 69: 15-17).
11. Jesus is alleged to have said that a man should content himself with one wife,
whereas the Qur’an permits up to four wives (Surah 4:3; Barnabas, chapter 115).
12. In chapter 32, 66 and 67 of this gospel Jesus is reported to have said that offerings
and sacrifices are not part of God's command but are man made traditions. In
other words this gospel denies that God ordered burnt sacrifices in the Torah.

However the Qur'an confirms that God did order the Israelites to offer sacrifices
(Qur'an, Surah 2:67-72; Bible, Numbers 19:1-10).
It is obvious that although these two documents, and the people who support them, share
the same theology concerning the crucifixion of Jesus, there is very little else upon which
their teachings coincide.

Conclusions
We have shown that the history and authenticity that Muslims attribute to the Gospel of
Barnabas hold no credibility. Evidence from history, and from the document itself, show
that it could have been written no earlier than the fourteenth century. The writer of the
gospel could not have been the Barnabas of the New Testament. It is full of errors and
contradictions and much of it is in conflict with Islam.
This gospel of Barnabas is a prime example of what happens when a spurious work is
subjected to critical review. When all the errors and inconsistencies are considered, this
gospel is exposed as a product of a ‘Pseudo-Barnabas’ who was never a first-century
disciple of Jesus nor been in the land where Jesus walked and taught.
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